




286 A MOSLEM SEEKERAFTER GOD

towardseach other.' A Sheikh was once asked,
'Who are the friends of the exaltedand blessed
God?' He replied: {The friendsof Godarethose
who aremorecompassionateto the friends of God
themselves,thana fatheror a motherto their chil
dren.'"1 (ComparePsalm103.)

Thereseemsa greatdifferencebetweenAI-Gha
zali as dogmatic theologian,always compelledto
agreewith �t�~�e Koran, andAI-Ghazali as the Mys
tic, when he beginsto speculateand lift the veil.
We are constantlyremindedof the words of An
selm in his great work on the existenceof God:
H I do not attempt, 0 Lord, to penetrateThy
depths,for I by no meansthink my intellect equal
to them; but I long to understandin somedegree
Thy truth, which my heartbelievesandloves, for I
do not seekto understandthat I maybelieve,bttt I
believethat I mayunderstand."

WheneverAI-Ghazali speaksof God's nearness
to us andof the soursdesirefor humanfellowship
with the creator,he comesvery closeto the Chris
tian idea of the Incarnation,and yet alwaysstops
short of it. In his H Alchemy of Happiness,"for
example,hementionsasthe fourth causeof love to
God the affinity that exists betweenman and his
Maker, referring to the saying of the Prophet:

1 Theselast quotationsare from the translationby Ilomes
which was from the Turkish. There seem to be several
editions of the •• Alchemy of Happiness" and the text
variesas well as the numberof chapters.
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II Verily God created man in his own likeness."
Immediately afterwards, however, he goes on to
say: "This is a somewhat dangerous topic to
dwell upon, as it is beyond the understanding of
common people, and even intelligent men have
stumbled in treating of it, and come to believe in
incarnatzon and union with God. Still the affinity
which does exist between man and God disposes of
the objection of those theologians mentioned above,
who maintain that man cannot love a Being who is
not of his own species. However great a distance
between them, man can love God because of the
affinity indicated in the saying, 'God created man
in His own likeness.' "

AI-Ghazali would doubtless have accepted the
statement in the Gospel, "No man hath seen God
at any time," but he omits" the only Begotten Son
who is in the bosom of the Father, He hath de
clared Him." In speaking of the vision of God he
says, II All Moslems profess to believe that the
Vision of God is the summit of human felicity be
cause it is so stated in the Law; but with many this
is a mere lip-profession which arouses no emotion
in their hearts. This is quite natural, for how can
a man long for a thing of which he has no knowl
edge ? We will endeavour to show briefly why the
vision of God is the greatest happiness to which a
man can attain.

" In the first place, every one of man's faculties
has its appropriate function which it delights to
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fulfill. This holds good of them all, from the low
est bodily appetite to the highest form of intellec
tual apprehension. But even a comparatively low
form of mental exertion affords greater pleasure
than the satisfaction of bodily appetites. Thus if
a man happens to be absorbed in a game of chess,
he will not corne to his meal though repeatedly
summoned. And the greater the subject-matter of
our knowledge, the greater is our delight in it; for
instance,' we would take more pleasure in knowing
the secrets of a king than the secrets of a vizier.
Seeing then that God is the highest possible object
of knowledge, the knowledge of Him must afford
more delight than any other. He who knows God,
even in this 'World, dwells, as it were, in a paradise,
t the breadth of which is as the breadth of the
heavens and the earth,' a paradise the fruits of
which no envy can prevent him plucking, and the
extent of which is not narrowed by the multitude
of those who occupy it." (See 1 John 4: '1-21.)

"But the delight of knowledge still falls short
of the delight of vision, just as our pleasure in
thinking of those we love is much less than the
pleasure afforded by the actual sight of them. Our
imprisonment in bodies of clay and water and en
tanglement in the things of sense constitute a veil
which hides the vision of God from us, although it
~does not prevent our attaining to some knowledge
of Him. For this reason God said to Moses on
Mount Sinai, , Thou shalt not see Me.' "
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In this book also we are reminded of the state
ment that only "the pure ill heart" can see God,
and it seems scarcely possible that what AI-Ghazali
here teaches is not based on a knowledge of the
Gospel. He says: "He in whose heart the love
of God has,prevailed over all else will derive more
joy from this vision than he in whose heart it has
not so prevailed; just as in the case of two men
with equally powerful eyesight gazing on a beauti
ful face, he who already loves the possessor of that
face will rejoice in beholding it more than he who
does not. For perfect happiness, mere knowledge
is not enough unaccompanied by love, ana. the love
of God cannot take possession of a man's heart till
it is purified from the love of the world, which
purification can only be effected by abstinence and
austerity." How close is this teaching to the words
of Christ, "Blessed are the pure ill:. heart, for they
shall see C'TOd"! It is the vision of God which
AI-Ghazali sought through all his religious experi
ences as the highest good in this world and in the
next. Yet with all his efforts to explain the nature
of the soul and of God, he still finds himself before
a blank walL He covets the vision of God but
cannot shake himself free from the Moslem concep:
tion that God is unknowable and that nothing in
creation resembles the Creator. As Muhammed
Iqbal SCJYS: "To this day it is difficult to define
with accuracy AI-Ghazali's view of the nature of
God. In him, like Borger and Solger in Germany."
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Sufi pantheism and the Ash'arite dogma of person
ality appear to harmonize together, a reconciliation
which makes it difficult to say whether he was a
Pantheist, or a Personal Eantheist of the type of
Lotze. The soul, according to AI-Ghazali, per
ceives things. But perception as an attribute can
exist only in a substance or essence which is abso
lutely free from all the attributes of body. In his
Al-Madnun, he explains why the prophet declined
to reveal the nature of the soul. There are, he
says, two kinds of men: ordinary men and thinkers.
The former who look upon materiality as a condi
tion of existence, cannot conceive an immaterial
substance. The latter are led, by their logic, to a
.conception of the soul which sweeps away all dif-
ference between God and the individual soul. AI
Ghazali, therefore, realized the Pantheist drift of
his own inquiry and preferred silence as to the
ultimate nature of the soul." l

We have seen what Al-Ghazali teaches regarding
the life and character of Jesus and also of God's
relation to us through the love of those who seek
Him with all their hearts. . Are these only Mos
lems, or is there a wider love of God? Are all
souls in His keeping? .

What were AI-Ghazali's ideas regarding the
salvation of those not in the fold of Islam ? 'We
have two striking passages in this connection which
seem to contradict each other. They were proh-

1 II The Development of Metaphysics in Persia," p. 750
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ably written at different periods of his life. The
first passage which is remarkable indeed for his day
and his place in Islam occurs on page 22 of his
book Faisul Al-Tajriqa Bain al Islam w'al Zandiqa
and reads as follows: "I ,here state that most
Christi~ns of the Gre.eks and of the Turks in our
day will be included in the mercy of God. Namely,
those who are on the confines of the empire and to
whom the call to embrace Islam has not come. For
they consist of three classes: One class has never
heard the name of Mohammed (upon whom be
prayers and peace) and they are excusable. An
other class have heard of his name and title and
the miracles which vyere wrought by him; they who
live as neighbours among Moslems; these are the
true infidels and sceptics. And the other class are
between these two; they have heard of the name of
Mohammed (upon him be prayers and peace), but
have not heard of his title and character. On the
contrary they have heard from their youth up that
he is a liar and deceiver called Mohammed, who
pretended to have the gift of prophecy: in the same
way as our children have heard of a false prophet
in Khorasan called AI-Mukaffa who pretended to
be a prophet. And these last, in my opinion, be-'
long to the first class as to 'their hope for the fu
ture." This account is the more remarkable be
cause in this very chapter he says that God told
Adam, according to Tradition, "that out of a
thousand of his descendants nine-hundred-and-
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ninety-nine go to hell and one only will be
saved."

On the last page of the Ihya., however, AI-Gha
zali expresses the opinion that on the day of judg
ment not a single Mohammedan, whatever be his
character, will enter the fire! He then quotes a
tradition which says that for every Moslem. de
signed to go to hell God will at the last day substi
tute a Jew or a Christian, evidently approv~ng this
substitution-doctrine as satisfactory to God's mercy
towards aU who confess Mohammed and to His
decree that hell shall be filled with its quota of un
believers. (See Surah 50: 29.) The last page of
the Ihya., alas, again shows the Moslem spirit of in
tolerance which prevails even to-day. Men do not
remember the more liberal judgment in his other
treatise. AI-Ghazali's attitude towards Christian
ity and his quotations from the Gospel narrative
did much to leaven Persian thought and gave Jesus
of Nazareth a large place in later mysticism espe
cially in the foremost mystical poet the immortal
author of the Masnavi, JaUal-ud-Din Ar Rumi. He
draws the great Lesson from the life of Christ
which AI-GhazaIi only hints at in his quotations;
namely that Jesus is the Life-giver:

,e Thyself reckon dead, and then thou shalt fly
Free, free, from the prison of earth to the sky t
Spring may come, but on granite will grow no

green thing:
It was barren in winter, 'tis barren in spring;
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And granite man's heart is, till grace intervene.
And, crushing it, clothe the long barren with green,
When the fresh breath of Jesus shall touch the

heart's core,
It will live, it will breathe, it will blossom once

more."

* * * * *
The City of Mashad, close to the ruins of Tus,

where AI-Ghazali was born and where he died, has
been truly described as the Mecca of the Persian
world. Its streets are croweled with a hundred
thousand pilgrims every year. The American
Presbyterian Church has an important work theI:e,
and the Bible Societies report thousands of copies
of the Bible sold there. " We have inundated the
City of Mashad with the Word of God," wrote the
late Mr. Esselstyn; " in the bazaars I have repeat
edly been warned some one will kill me if we do not
stop selling the Scriptures and preaching. But
, La, I am with you always' keeps ringing in my
ears and we continue. The Scriptures that have
been solel in and around Mashad are sown seed and
in due time we shall reap if we faint not."

To-day the black-browed Afghan, the Uzbek
Tartar, the dervish, travel-stained and footsore,
nay the poorest lad of Khorasan can buy the whole
story of what Jesus did and taught. No Moslem
is now dependent on AI-Ghazali's few quotations
from the Gospel. A new day has dawned for
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Persia and the Near East. Everywhere the New
Testament is better known than any of the ninety
nine works of AI-Ghazali, and we may also say,
without exaggeration, that the New Testament
finds a larger circle of readers. The mystic~ in
Islam are near the Kingdom of God and for them
AI-Ghazali may be used as a schoolmaster to lead
men to Christ. Did not the author of the Gulshan
i-Raz (the Garden of Mysteries) write: "Dost
thou know what Christianity is? I shall tell it
thee. It digs up thine own Ego, and carries thee
to God. Thy soul is a monastery wherein dwells
oneness, thou art Jerusalem, where the Eternal is
enthroned; the Holy Spirit works this miracle, for
know that God's being rests in the Holy Spirit as in
His Own Spirit." And such seekers after God
to-day will find those who will lead them to
CHRIST. For, as Dr. J. Rendel Harris expressed it:
uAll of us who love Christ are beginning to realize
that we live in the same street and are on the same
telephone, some of us that we are lodged next door
to one another and can knock on the partitions, a
few that we are an under the same roof and all
within arm's length and heart reach."
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C. LIST OF AL-GHAZALI'S WORKS
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AI-Murtadha (Vol. I, pp. 41-83), and other sources.

1. Ihya 'Ulum id Din-(Revival of the Sciences of
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2. Al ImIa' 'Ala Mushkal al Ihya-(supplement to
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3. AI'Arba'in-{on the Koran).
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5. Al-Iqtasad fi 'Itiqad-{Speculative Theology).
6. Iljam al 'Awam 'an 'ilm al Kalam-(Warning

against scholasticism).
7. Asrar Mu'amalat id Din-(Mysticism).
8. Asrar al anwar al ilahiya-(on the Koran).
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9. Akhlaq al abrar wa llajat min al ashrar-
(~thics). .

10. ~ Asrar itba'a as sunna-(Tradition).
1 I. Asrar al huruf wa'l kalimat-(Koran Myste

ries).
12. Ayyuha'l walad-(O child I-written in Persian

originally-Ethics and Manners).
13. Badayat al Hadaya-(Beginner's book in re-

ligion).
14. Al Basit fi furu'a al Madhhab-(Jurisprudence).
IS. Bayan al Qaulain-(Creed).
16. Bayan Fadha'a al Abahiya-
17. Bada'a a$ Saniya.
18. Tanbih al Ghafalin.
19. Talbis Iblis.
20. At Takbir fi 'ilm al ta'abir-(Interpretation).
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22. Ta'liqa fi furua' al Madhab-(Written at ]urjan

against the Ismailite heresy).
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25. Tafsir al Quran al 'Azim-(Brie£ Koran Com~

mentary).
26. Al Tafriqa bain al iman wa'I zindiqa-
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28. Hujjat al Haqq-
29. Haqiqat al Ruh-(Mysticism).
30. Haqiqat al Qaulain-(on the Creed).
31. Al Durra al Fakhira-(The Precious Pearl).
32. Khalasat ar Rasa'il-(Jurisprudence).
33. Khulasat al-tasanif fi I-tasawwuf.
34. Risalat al Qudsiya.
35. Risalat al Aqtab.
36. Al Risalat al Laduniya.
37. Risalat at Tair-(Parable on the Birds).
38. Sirr al Ma'sun-(on the magical use of the

Koran text).
39. Sirr al-'alamain wa-kashf ma fi 'I~darain.
40. Sharh Da'irat 'Ali ibn Talib~
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41. Shifa' al Ghalil-(On Logic).
42. 'Aqidat al Misbah.
43. 'Aja'ib Sana'a Allah."
44. 'Anqud al Mukhtasar.
45. Ghayat al Ghur fi Misa'il al daur-(On Di

vorce).
46. Ghaur al Daur-(also on Divorce) written in

. Bagdad 484 A. H.
47. Al Fatawa-(One hundred and ninety questions

answered).
48. Fatihat al 'Ulum-(Encyc1opredia of Sciences).
49. Al Qanun al Kulli•.
So. Qanun ar Rasul.
51. Al Qurbat i1a Allah-(On Nearness to God).
52. Al Qistas al Mustaqim-(Sources of Islam).
53. Al Qaul al jamil fi radd 'ala man ghaiyar al Injil

-(On the corrupting of the Gospel text).
54. Kimiya as Saa'da-(The Alchemy of Happi

ness; written in Persian and afterwards trans
lated).

55. Kashf 'Ulum al Akhira-(Eschatology).
56. Al KashI wa'l tabyin fi ghurur al Khalk ajma'in

-(Mysticism).
57. Kanz al 'Idat.
58. Kitab al 'arba'in.
59. Al Lubab al Muntaqal fi '1 ]adal-{On Contro

versy).
60. Al Mustasfa fi 'Usu! al Fiqh-(Jurisprudence).

His most important and largest work on this
subject; several commentaries were written
on it later.

6r. Al Manqul fi'l 'Usu1.
62. AI Maksud fi Khilafiyat bain al Hanifiya wa'sh

Shafi'ya-(on these two schools of jurispru
dence).

63. Al Madadi wa'i Ghayat fi asrar al Huruf al
Maknumat.

64,. AI Majalis al Ghazaliya-(Collection of his
Bagdad sermons).
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65. Maqasid al filasafa-(Philosophy).
66. Al Munqidh min adh-Dhalal-(His Confes-

sions, Autobiographical).
67. Mi'yar al 'Ilm fi'l Mantiq-(Logic).
68.. Mi'yar al Nazir-{Logic).
6g. Mahal al Nazir-
70. Mishkat al anwar :fi lata'if al akhyar-'(Ethics}.
71. Al Mustazhir fi radd 'ala '1 Batiniya-(Contro

versial).
72. Al-Madnun bihi ala ghairi ahlihi-Book to be

kept from those unfitted for it. (Esoteric.)
73. AI-Madnun al-saghir-Book to be kept from

those unfitted for it. (Esoteric.)
74. Mishkat al-anwar-(Mysticism).
75. Mizan al ~Amal-(A compendium of Ethics).
76. Mawahib al Batiniya-(similar to No. 71, but

abbreviated).
77. Al Minhaj al A'ali-
78. Miraj as Salikin-
79. Mukashafat al quluD-
80. Mufasal al Khilaf fi 'Usul al Qiyas-
81. Minhaj al 'Abidin ita Janat Rab al 'Alamin

(His last work: a popular·epistle on the Mys
tic way).

82. Nasikhat al Muluk-(Written in Persian and
called in the Arabic translation Al Tibr al
Masbuk; a book of counsel for kings and
princes).

83. Al Wajiz-(Jurisprudence). Several commen
taries were written on this work and it is
much used.

84. Al Wasit-(a celebrated book in Jurispru
dence). Several commentaries.

85. Yaqut at Ta'wil fi Tafsir at Tanzil-(Commen
tary on the Koran in 40 vols.).
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D. Comparative Table of Events
EUROPE NORTH AFRICA AND SPAIN AL-GHAZALI A.D. A.H. ARABIA AND SYRIA PERSIA-KHORASAN-INDIA

1
I '

1058 450 i EI Mostanser, 427-487 A. H. Pro- EI Ka'im B'amrillah invests Tughril
claimed at Bagdad, 451 A. H. with temporal authority.

AsiaofConquest

DOMINATION OF THE
SELJUKS

Tughril Bey subjects Persia.

Tughril Bey invades India. Fir
dausi, author of Shah Nameh.

Death of Tughril Bey, I063.

The kingdom of Gazna overthrown
by the Sultans Gom'ides of Delhi.

Malek Shah. His four sons divide
his empire, 1072.

Alp Arslan.
Minor.

----------------
--------------------
Seditions in Caliphate.

Jerusalem invaded by the sons of
Ortok, I076.

I
, 1098, Siege of Antioch.

I Jerusalem captured by the Crusaders,
1099. (492 A. H.)

1109, Tripoli taken by the Crusaders.

480

498

1>051111

1104

1095 488
I
Decline of the Fatimides.

Bagdad. 1087

His death.

His return to active life.

Conversion of AI-Ghazafi.

of

I
I

smallinto

Abdallah ben Tasfin founds Mara-
kash.

----------_._~--------~

Toledo taken, loSS.
The Almoravides.
Yusuf ibn Tasfin called to Spain,

I086.___.c:..:...:-'--- _

Gregory

Abelard born, I079.

I086, Battle of Zalaca, defeat
England - Conquest of William, Moslems.

Duke of Normandy, I066.

Russia-Vladimir the Great adopts
Christianity.

France-Reign of Feudalism. Philip,
IOoo.

Italy-Lomhard Repuhlics.
VII.

Germany - Franconian D y n a sty. Kingdoms of Castile and Leon. IAI-Ghazali horn.
Henry_ III, Henry IV. End of the Ommiades, 419.

• The Morabeths.
Struggle between Emperors and the -------------- AI-Ghazali goes to

Popes. Advance of Christians.
The Moslems divided

states.

First Crusade, 1095.
Anselm, 1093.
Bernard, II IS.
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