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PREFACE

THE books which have chiefly helped the writer in
compiling this little handbook are the works of Moule
(Expositor’s Bible), Godet, Sanday and Headlam, and
Vaughan. The reader may feel fairly safe that he is
under their strong guidance. Besides these names
must be mentioned that of his friend Mr. W. D.
McLaren, who most generously gave him the use of
his unpublished MS. notes on chs. i.—viii. To him
he owes a clearer sense of the line of thought in that
central chapter—the sixth-—than even the above
works seemed to give.

Do we not notice to-day iwo extreme ways of
regarding the writings of St. Paul, and specially
this particular book ? Some are yielding them an
assent which however is not accompanied by any
strong attempt to understand them. Others are
turning from them with unconcealed impatience,
either to magnify St. John at St. Paul’s expense, or
to hint that both of them have equally overlaid the
simple doctrine of Jesus with doctrines of man. The
former bring no fresh thought to the study of St.
Paul’s Gospel, simply taking over en masse the
traditional interpretation of it (or the current notion
of that interpretation), with the result that the
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vi PREFACE.

characteristic phraseology of the Epistles degenerates
into catchwords and becomes mere counters, which
less and less convey the living reality for which they
stand ; and the Epistles themselves appear, and are
made to appear, as frigid divinity treatises rather
than expressions of living experience, passionate yet

reasoned—
¢ Impassion’d logic which outran
The hearer in its fiery course.”

The latter, whether by reaction or for some other
cause, revolt from allegiance to the Gospel of St.
Paul, and either give up the study of it as hopeless,
or practically deny to him any peculiar measure of
revelation at all.

-Both of these extremes are common in our colleges
to-day ; perchance we are conscious of both in our
own selves. What then is the remedy ? Is it not
that we need to come fresh to the study of these
wondrous books : to come with historical sympathy—
knowing that it was a living, breathing man who
wrote them ; to come with open minds—knowing that
Jesus Himself denied that the revelation of Christian
truth closed with His disappearance from earth; to
come. with strong faith in the Person of Jesus Christ
—remembering the grave words, “If I told you of
earthly things and ye believe not, how shall ye believe
if I tell you of heavenly things?”’

Such has been the aim, at least, in the compilation
of these Helps to the Study of the Romans. The
serious fall beneath this ideal is partly due to the
many limitations incidental to the style of the book,
partly to other graver limitations. But the writer
thought that thus to state the ideal might cnable
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PREFACE. vii

students to use the book in the spirit of its intention,
and thus to some extent make up for deficiencies in
execution.

May God, in answer to the prayers of many, over-
rule all, and bless the study of this divine epistle
during this coming autumn : proving, with regard to
“its old, oft-read, oft-repeated teaching, that He was
true Who said—

“ Behold, I make all things new.’.’

July, 1899.
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The Revised Version is used throughout.

The Greek text is that of Westcott and Hort.

The handbook, it is to be feared, will occastonally
be found obscure. This obscurity is most frequently
the result of the essential difficulty of the subject.
In this case one should neither blame the handbook
nor the subject, but rather be aware how much of
what we thought not fully understood was very
imperfectly understood. During the actual time of
reading, it is perhaps best not to linger too long over
such difficulties. They will be with us during the
day, and perhaps light will come during the day.
And at the time of the weekly united study, members
might do much worse than state and have solved
the various problems of the week.
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INTRODUCTION TO FIRST SEVEN STUDIES.

BeroRE we even open the first page of Romans, let us reflect on the life of
the writer of the Epistle, Is it not the key to the book ? How many have
been offended at its contents through misunderstanding it-—and this, because
they persisted in regarding it as some cold and formal treatise instead
of something living and breathing, instinct with the experience and the
passion of its author ?

It is true that there is more here than the merely personal : there are
things eternal here. Nevertheless, both in the case of St. Paul and of all
other exponents of the truth, God revealed the eternal through the temporal,
the upiversal through the personal. St. Paul came at these things through
the medium of his own experience. Therefore, shall not we best come at,
and, as it were, re-discover these eternal things by retracing the history of
this same experience ? If we approach the Epistle soaked with the thoughts
and even the emotion of its writer, we shall be more likely to understand
and appreciate the universal truths revealed in it.
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1.

THE EARLY YEARS OF SAUL oF TARSUS.

1. First of all, two facts which are of importance
Iater on; we notice them and pass on—

(@) Acts xxii. 28D,

(b) ““Saul of Tarsus’ : a great Greek coiony—
hence his knowledge of the Greek language.

[N.B. Tarsus a centre of Stoic philosophy : this
apostle to the Gentiles had to know—and truly, did
he not know ?—all that was best and sincerest in
Gentile thought.]

2. The really significant fact : Phil. iii. 5 :—-

Picture the life of the little Saul. A typical
Hebrew childhood. Were his parents of the sort that
‘““ waited for the consolation of Israel ” ? We do not
know. May we not believe that his birth-connection
with the covenant people brought blessing to the boy
Saul ? See from my forefathers (2 Tim. i. 3).

3. Is there a touch of autobiography in Rom. vii.
9 ? A Hebrew boy was not ‘ delivered unto the
law ” till his twelfth year. Then he had to set him-
sclf to keep the whole law. And Saul had the best
possible instruction (Acts xxii. 3). With what out-
ward result ? See Phil. iii. 6; Acts xxvi. 4, §.

4. But even now the worm at the root began to
gnaw :

(a) See Phil. iii. 7 (gain fo me)—whose glory was
being sought ? See too Rom. x. 2, 3.

(b) See Rom. vii. g-11 and. 7, 8 (covet-—the Xth,
the most spiritual commandment).
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I1.

THE MANHOOD OF SAUL oF TARSUS.

1. Let us reflect once more on the results of yester-
day’s study : . . . the ambitions, the ideals . . . the
outward results . . . the inward reality, the inward
state of mind of this eager, strange, fiery boy and
youth.

2. So manhood found him a typical Jew, with all
the Jew’'s characteristic ideas: Gal. i. 14.—What
would then be his idecals—

Concerning the Messiah ;
Concerning the Jewish nation ;
Concerning the Kingdom of Israel ?

For an answer, consider the ideals on these points
of the Pharisees at large. In studying St. John we
were constantly reminded of them. See Jn. vi. 15;
Mt, xxiii. 15 ; Lk. xvil. 20, 21. It was glory of a sort
that they expected : but what sort of glory ?
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I1I1.

SauL oF TARSUS AND JESUS THE NAZARENE,

1. The ideas of the Pharisees, and Saul most of them
all, about the Messiah and His kingdom being so (see
yesterday), we can understand the exceeding madness
felt by him against this Jesus which was called the
Christ (Messiah). Did Saul ever see the Lord in the
flesh * We do not know ; but see Acts xxvi. 26b—
the facts about Him were well-known,

2. Well, then, what characteristic in
this Messiah .
this kingdom
maddened Saul ?
1 Cor. i. 23 (margin) lets us into the secret : see ver. 18
and Gal. v. 11b. We should reflect long on this.
We know how the very disciples were stumbled at
the Cross (see Mt. xvi. 21, 22) ; how much more Saul ?
This symbol (to us) of all that is glorious caused
unmitigated horror, wrath, and disgust in that
already (see I. § 4) turbid heart of his.

3. The Nazarene was gone, but His misguided sect
still lingered : Saul’s state of mind at this time is
vividly portrayed in Jn. xvi. 2, Acts xxvi. 9-11,
Gal. i. 13, 14.
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IV.

THE Crisis.

1. The tempest reached its height at the death of
Stephen. Let us picture the tragic scene—Acts vii.
54~viil, Ia ; xxii. 20 : see too vi. 15—Saul saw that !

2. Passion-tossed, had his soul any rest ? His
conduct (ix. 1, 2) may of course lead us to think that
he was more convinced in error than ever. But what
think you ? Is it true to experience to imagine that
with all his outrageous plans at this time he was but
trying to smother a terrible suspicion—‘ ke was
right and I am wrong ”’ ?

3. Then the journey to Damascus: see ix. 3-5;
xxil. §-8; xxvi. 12-15.

4. What was the disillusionment, then ? What one
idea above all others must have burned in the mind
of Saul during those days when he lay motionless
(ix. 9) ? “ That crucified one, after all, . . . 1”7
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V.

ARARBIA.

1. Read Gal. i, 1§-17 :—a brief—and solitary—
notice, but suggestive and impressive to the last
degree.

2. Into Arabia: the desert: the term is a very
wide one. Many believe that it was to Sinai, to -
Mount Horeb, the Mount of God. And is there not
something divinely fitting in this P—See Ex. xix. 19,
20; and 1 Kings xix. 4, §, 9, etc.

3. But whether it were Sinai or any other part of
the desert, we know that Saul was alore. And in the
intense stillness of that solitude what was his employ-
ment—what were his thoughts ?

4. The question is one of greatest importance to
us as students of the Romans (my gospel—ii. 16).
He had quitted Damascus, knowing hardly more
than that one central fact (IV. § 4). When he left,
he had ‘“his gospel.”

5. Why did that Holy One hang on the tree ?—who
was He, once on earth and now in divine gloyy ?—ihe
velation borne by Him to sin, to mankind, to Saul -—
the law, the struggles of the past in the light of this
new knowledge .—would not these and many other
questions necessarily surge into his mind and receive
their conclusive answer ?

6. Such are the very subjects of the Epistle to the
Romans.

7. And what was the source, and what the authority,
to which Paul at any rate referred this message ? See

Gal. 1. 11, 12, seqq.
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VI.
THE WORK OF ST. PavuL.

1. One of the very first things clearly revealed to
Paul was that he was marked out to announce the
universal message to the Gentiles—Acts xxvi. 16-18.

2. How much this mission was beyond the natural
thought of man in those days we can see in many
ways : see the difficulty felt even by the leaders of the
Church about admitting Gentiles on even terms—
Acts x., xi. {(e.g. 12, 17, 18). How Paul himself
marvelled at this mission (Eph. iii. 4-7) !

3. We may follow his footsteps in the Acts—the
probation at Tarsus, at Antioch : the first missionary
journey into Asia : the second, into Europe : the third
to Ephesus and again into Greece. And how, at
Corinth {(Acts xx. 2), he felt his work in the East was
done—see Romans Xv. 17-28. His eyes turned
westward—to the great imperial city—and beyond
(i. 11-15). From Corinth then the letter to Rome
is written, preparing the way.
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VII.

Tre CHURCH TO WHICH THE LETTER WAS WRITTEN

1. Such was the man who wrote the letter : but
who were those to whom he wrote ? Who founded
the Church at Rome? No one can say. But see
Acts ii. 10, xViii. 2 + 18 + Rom. xvi. 3, 4. These
give us hints. Moreover, all roads led to Rome;
every sort and condition of man flowed into the great
city—would Christians be the only sort and condition
unrepresented ? See Rom. xvi. 3, sb, 7, 8, 9, 11a,
13; it is clear that many of Paul’s own friends had
found their way thither.

2. Was the Church Jew or Gentile ? Glance over
ch. xvi., and we shall see from other indications that
there were both elements; we need not inquire here
into their relative strength.

3. What then was the object of writing 7 When
we think of (a) a community with a history, and with
a constitution as suggested above; (b) the forth-
coming visit of an apostle of such note, with a message
so peculiar—is it difficult to understand why St. Paul
sent to this Church an exposition of * his gospel ’ so
exhaustive, so profound, and so impassioned »
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For Wnited Study.—L.

In subjects where sympathy and imagination play so
important a part as those of this week’s study, it is
impossible but that every member of the civele has
concerved of them to some extent diffevently. Members
might well give the ideas they have formed concerning
some of the following subjects :— |

Saul's early life—boyvhood and manhood :

The precise veasons of his opposition to Jesus
Christ -

His mental state just before his conversion :

The supreme idea which possessed him thvough
the vision of Jesus :

The meaning of that sojourn in the desert :

The character of the Church gt Rome and the
molives that prompted this letter.

B
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VIII.

Romans 1. 1—4.

If one compares this introductory address with those of the other Epistles,
we are struck, are we not ?, by its strong peculiarity. If as we read it we
bear in mind the relation between Paul and these Romauns, and the occasion
of writing (VIL.), we shall see the meaning of these peculiarities.

1. ver. 1. Put yourself in the position of one of
these Romans, and see how each clause strikes you.

2. vers. 2, 3. How do these verses throw light
upon the unique and intimate relation of the Old
Testament to Gob : what is it in theiy subject-matter
that constitutes them so uniquely and intimately
Gop’s ?

3. vers., 8, 4. Verses not easy because so pro-
found. Nevertheless much is clear : what is not clear
will yield to reflection.—Do you notice those contrasts
in the two limbs ? '

ver. 3. ver. 4.
born (lit. become) . . . .
seed of David . . . . .
according to the flesh. .

Does this language, or does it not, suggest that
Jesus Christ was more than mere man ?

The least easy contrast is the third : some take the two words flesh and

spirit as indicating different parts of Christ’s nature ; others as the whole
Man from two different standpoints, See the language of Rom, ix. 3, 5.

This comparison may help :—

Jn.i, 14: The Word . . became (éyévero) . . flesh (odpf).

Rom.1i. 3, 4: His Son . . born (yevouévov) . . flesh (sapka).
See too Phil.ii. 6, 7 . . .
See too Phil. ii. 9.

2. ddwpiouévos: see Gal. i, 15.—edayyéieor Beod {2} ypadais aylais(8):
We may remark once and for all that these omissions of the article do not
necessarily denote that the objects mentioned are not known ; but, far
oftener, they call attention to the character of the objects. Assuming
that the objects are known, he as it were bids us to malse an effort to realize
the wonderful meaning of the words. (4) yevouérov, as always, of becoming
what one was not before : opiofévros, either declared or constituled.
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IX.
Romans 1. 4—7.

1. We have heard of The Son (3); we have heard
of His nature and glorious history (3, 4) : now comes
‘““the music of His Name "—-JEsus CHRIST OUR
Lorb—a cadence which we shall remark time after
time in this Epistle.

Jesus—The historic, earthly Name: (—why
placed first here ?)
CHrisT—The name of the divine office (Messiah) :
Our—His unique relationship. to us and our
- welfare : ,
L.orp——His rightful supremacy above men, and
over men.

A whole Gospel in this phrase { See, for confirmation,
Phil. ii. g, 10, and ¢p. 11; and Rom. x. ¢.

2. vers. 5, 8. Again, from the point of view of
a Roman Christian, sce how each clause strikes you.

3. ver. 5. His NaAME’S SAKE. See above: that
is, for the sake of all that underlies that Name!

4. ver. 7, The end of the address at last. But
one feels now it has not been kept over so long for
nought.

. B, 6 éAdBopev . .. wdow . . . kar vpels . . . delicate and irresistible
insinuations. 5. w{grcws—genitive defining the preceding word.
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X.
Romans i. 8—13.

Again, let us listen to every single clause with the ears of one of these
Roman Christians. Perhaps the letter is being read aloud ; and the hearer
is trying to picture this great apostle who is coming to visit them—whom he
has never seen, but of whom he has heard so much.

One’s criticism is disarmed at once ! Evidently
theV have to deal with one who is a true gentleman in
courtesy (8): . . . this peculiar earnestness of pro-
testation (9) 1mpresses one strangely, especially when
one hears the touching nature of the protestation
(10a); . . . truly it is nc critic, no mere Mentor, but
a friend, unknown yet well-known, who desires to
visit them (10b): . . . here speaks the pastor, the
apostle (11)—yet there is no presumption in his
heart,—* all help is mutual”’ is evidently his sincere
beliet : ““yours and mine”—Pau/ put himself on
their level ! (ver. 12). He is anxious to make them
understand why he has seemed all these long years
to have neglected their Roman Church (13):
one feels now that it was from no lack of love or
vearning interest in their welfare.

10. There is a peculiar and pathetic interest in this
verse, when one reflects what occurred between the
writing of it and his actual arrival at Rome. Was not
the saving clause borne out by events ?

9. mvedpar : see above, ver. 4 : the word invariably indicates that in man
which communicates with God. Should one think of it as one component
part of man, or, the whole man as turned God-ward ?
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XI.
Romans i. 14—17.
‘We should notice in these verses how subtly St. Paul effects the transition
from personal greeting to the main subject of the letter.
Greek—Barbarian : as we would say, ‘' civilized
and uncivilized "—Hindu and Sudanese. debtor—
Ponder the force of this word.

2. vers.15,16. The Gospel--The good news :(—
here is the word that serves as title to what succeeds.
vers. 16, 17—In reality the whole Epistle is hardly
more than an expansion of these two verses. Let us
watch them narrowly :—

First the general description (ver. 16).

What is this Gospel ?

A power to effect salvation,

planned by Gop, not man,

universal in scope—for Jew and Gentlle
alike ;

conditioned by Faith.

Then a more detailed description (ver. 17)
(mark the immense improvement of the
RYV. on the A.V.).

for (to what does this word point back ?) this
Gospel is unveiling to the sight of men—-

God's righteousness ; RIGHTEOUSNESS communi-
cated to those who have Faith ; righteousness
that gives Life—thus fulfilling the word of
Habakkuk the Prophet.

3. Righteousness—its true nature and its acquisi-
tion by man-—such, then, is the theme. But what
exactly does the word mean ? And what is God’s .
Righteousness as distinguished from man’s 7 We need
not puzzle to answer : for the next seven chapters were
written to answer these very questions. See, however,
Phil. iii. g.

4. As for Faith—we studied that word in St. John’s
Gospel ! Does Paul mean the same thing as St. John
by it ? VVe shall see.

Svveurs ®eoy (16); Sikatoovvn @eov (1T)—the omission of articles does
not call attention to the novelly of the dvvauis and dukaiocrivvy, nor yet does
it imply that there were more than one such &vvapss and 8ucaroovvy: but as
it were says : “ this Gospel is power unio salvation (not, e.g., a theory), and
this power is God’s, what is unveiled is Righteousness (not €.8., @sthetic
beauty or intellectual knowledge), and this Righteousness is God's.”
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XII.

Romans 1. 18—20.

So then Righicousness—God’s righteousness—is the theme. But did
mankind #eed such a revelation ? and, had it no passable righteousness
of its own ?

The mental vision of St. Paul flashes round the Gentile world—he had
seen Antioch, and Corinth : he had heard of Neronian Rome. And so he
goes on :—

1. ver. 18. Notice it contrasts with ver. 17.

They give the key to the thought of this passage :

ver. 18. ver. 17.
For wrath . . . . . . .

God’s wrath

revealed L. e

against all unrighteousness . . .

What is this wrath ? We shall understand, God
helping us, as we study further.

2. ver. 19. because-—What is the connection ?
The language of the former verse appeared to signify
wilfulness and culpableness on the part of men.

3. ver. 20. How ? we say. Paul replies . . .
tho invigible things of Him.—What are these ?
They are defined lower down—the everlasting power
and divinity of God. How were they perceived, and
clearly seen ? The next words give the answer.

4. Thusis opened up a thought intensely suggestive :
““the light that lightened '’ the Heathen World !
Perhaps these references will help us to understand
the thought :—]Jn. i. 3, 4 (margin) ; Acts xiv. 15, 16,
esp. 17 ; xvii. 26, 27. .

' The works of His hands, then, enlightened man.
We have not heard the last of * the light that light-

eneth every man.”

5. that they might be without excuse . . . this
was what actually happened and was intended to
happen. No man is condemned in the dark : would
you wish him to be so ?

18. opyn @edv—no article (see yesterday). 7o yrwordy Tol @cot—* that
in God which is knowable,” defined by 4 re aidios x.7.A. below. 18.
amoxaAvrreras , . . 19, édavépwoer : different images are suggested : the first
word suggests the removal of a dark body from some essentially light-giving
object : the second, the shedding of light on something not in itself bright.
20, eis 10 etvar—undoubtediy conveys idea of purpose as well as result.

electronic file created by cafis.org



( 15 )

X111,

Romans 1. 21—end.

We have come to a very awful passage—the picture of a society that has
rejected God., We read it in vain if we do not here discern in the writer
indignation, horror, and burning tears. Besides these lines the words of a
Cicero, or even a Seneca, are tame and lifeless. For Paul spoke with more
authority than they, and his tones are the tones of Christ.

1. Notice the stages of the downward descent—
rejection of light ;
their own light, folly ;
IDOLATRY ;
vice, unnatural and unspeakable ;
multlfold sin ;
and lastly, positive exultatlon in it all.

2. Notice the significance of idolatry : it is both a
symptom and a cause of moral disease. Paul had
seen this. May not we to-day also see it ?

3. Notice the sins which are classed with the more
hideous vices.

4. God gave them up. See Jn.iii. 18, 19, xii. 40 :
the punishment of sin is—sin ! (cp. in themselves,
ver. 27). ver. 82. Is not this the Blasphemy against
the Holy Ghost ? ‘ Evil be then niy good.” Such
is the end of the descent.

32. Sikaiwpa. We shall often meet with this word : its root meaning is
* what God pronounces just.”
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X1V.

THOUGHTS ON THE FIRST CHAPTER OF ROMANS.

1. We have sat, then, with the Roman Christians
(say) in Priscilla’s and Aquila’s house (Xvi. §), and
listened as the letter is read. With them, we have
heard the salutations and formed an inward estimate
of the man who wrote it. He has mentioned *‘ his
gospel,” and in strangely weighty words has stated
it in brief. And he has begun to tell us what his
gospel is (ver. 18).

2. A strange first paragraph to the ‘‘ Gospel ”
(18—end)} ! The word for (18) tells us the secret :—

“ A righteonsness of God ! ”’

“Ts such a revelation needed ? ”’

“ Look at the world to-day. Thereis a revelation
there at any rate of wrath, past, present and
future.”

3. Something in us says : ‘‘ That is not a complete
picture of society now, or even then.” But (as we
shall see) that is not the point. Isit a true picture of
any part of society whatever, past or present ? Well
then—a world where tha! is possible, unpreventible,
unrepentant, needs a righteousness of God. How
universally it needs that righteousness St. Paul will
show us presently,

4. An assent on our part even as qualified as that
suggested in ? 3 1s quite enough., Looking on this
dark and terrible picture, in the spirit and with the
eves of Paul, let us make the assent. And we shall
see presently where that assent carries us.
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For Wnited Study.—II.

1. Unfoid i. 1-7, showing the special suitability of
the introduction to thetr special occaston.

2. An interchange of views on i. 8, 4.

3. Analyse verses 18, 17: what stages of thought do
the three for’s (16, 17, 18) mark ?

4. An interchange of ideas on vers. 19, 20.

5. So far, how would one meet the objection : ** This
is an tncomplete view of the state of even some heathen
society ; incomplete, and thevefore false’’ ?

6. So far, have we scen much of the frigid treatise
writer ¢
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XV.
RoMansii. 1—35.

The audience in that Roman house makes the assent (XIV. § 4) : we make
our assent : St. Paul hears every imaginary hearer make his assent. Then,
Nathan-like

1. ver. 1. Has the world described in ch. i. been
unconsciously regarded by some as outside them-
selves ? * With emphasis, therefore, have they passed
their judgment. And now fthis very judgment is judge
against themselves : whosoever—no distinction what-
ever : judgest—For what does the power of judgment
imply in him who has it ?

Master the logic of this verse.

2. ver. 2, The emphatic word here is practise.
practise—As opposed to—what ?

3. ver. 3. thou—emphatic—"of all others.”
Stated thus nakedly, how inevitably do these words
convince ! See esp. Jn. vil. 49. ““I knew ”’ is man’s
plea : God makes it man’s sentence.

4. ver. 4. The last word is the emphatic word.
Here we are told the real end for which light, know-
ledge, power of judgment are vouchsafed to man.
leadeth thee—That is its aim and desire and
tendency. to repentance—Nof to—what ?

In the O.T. did the goodness of God ever succeed in leading men to
repentance ?

5. ver. 5. The only possible alternative for the
character and destiny of the man who knows. We
should reflect on these two alternatives until we see
clearly the meaning of them : and the inevitableness
and naturalness of the second if the first is declined.

These passages help us to understand : Mt. vii. 1-5 ;
xxv. 20 (‘“thou knewest!”’)}, 27 (“ theretore’’), 28
(“ therefore”); 1 Cor. xi. 31; and 2 Sam. xii. 1-12; 13.

8. o, emph. 4. xpnorév—this word always conveys ideas of kindness,
lovableness. B. amokaAvfréws, cp. i. 18.
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XVI.

Romans 11, 6—11.

1. ver. 8. works. Character is the ultimate
test ; see Mt. xxv. 31 seq.

2. ver. 7. How did these come by their character ?
We need not trouble to answer at this moment.
St. Paul is speaking of the result, not the process
towards the result.

A selfish plory, honour? See St. John's definition of “ glory”:
1 Jn, jii. 2. See Tennyson’s poem * Wages,”

3. ver. 8. who are factious-Professor Sanday
translates—'‘ whose motive is factiousness.”” The
Greek word denotes the spirit of a hireling, or a mere
party agent. What motive or spirit is that ? Issuch
loyalty to party loyalty to king ? Is selfishness or
unselfishness at the bottom of it ? obey not . . .
but obey—Well, by this, at any rate, that spirit is
manifested. :

4. ver. 9, And its doom accords. wrath (i. 18)
and iundignation—The cause: tribulation and
anguish—The effect.

Joew . . . Greek (and see ver. 10 and i. 18}—To
us this absence of distinction causes no surprise ; but
it was a very difficult idea to many in St. Paul’s day :
the principle is summed up in ver. 10,

wrath—the wrath of God—We shall try to enter into the meaning and
truth. Meanwhile we notice that St. Paul seems to regard it as something
which is the natural conclusion of the sin which runs such lengths (ch. 1.},
loses all taste for good (i. 32), and refuses repentance (il. 4).

6,7 épya ... épyov...9,10. xarepyalouévov—q. 8, épibias—éEpfas
—a day-lagourer, a hireling ; so, a man who acts from narrow or interested
motives ; see esp. Phil, i. 17.
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XVII.

RoMans ii, 12—16.

1. ver. 12. 'We have seen that knowledge, instead
of excusing, accuses—a terrible consideration for those
favoured with much knowledge and inclined to build
on the fact. Now who specially prided themselves on
their complete knowledge of all the requirements of
God ? St. Paul proceeds to show in detail that such
knowledge made no difference—in the way of security
at least.

2. ver. 12. for—This takes up ver. 11. without
law—Who did the Jews say had no “law” ? We
shall see in a moment that no one is *‘ without '’ some
law. TItis a special sense of law that is here intended,
then : ‘“ without a divinely-given law.”

2. ver. 13. Another statement of the same theme
—knowledge (‘ hearing ”’) does not save,

3. ver. 14. What is the force of this for? It
might be, ‘“ These may even be doing without hear-
ing ! ” or, “ Even those who do not hear, as at Sinali,
have a law which they hear speaking within.”

4. We saw in i, 19, 20 evidence of “ the light that
lighteth every man.” And here (ii, 14, 15) we come
across deeper evidence still. We should notice—

the heathen are not devoid of moral judgment—
they sin against it, or, less likely (else—ver. 15)
obey it—
(and the conclusion is) theyv are therefore without
excuse (ch. i.), they arc as liable to be judged (ch. ii.)
as any others.

Whether Jew or Gentile ever did actually follow the light that led him is
not quite the point in this particular passage. Yet the language of it helps
us to conclusions on this question too.

5. ver. 18, St. Paul returns to the starting-point
(vers. 2, 3), with a searching addition : compare
verses 2 and 18! Tt is like the comparison of Exodus
with the Sermon on the Mount.

6. my gospel—It had come to him on the desert-
plains as part and parcel of the revelation of God.
by Jesus Christ, See Acts xvii. 31.

12, 13, 14 wéuos without article (for gemeral principle see XI.)—a
deﬁmte system of law——generaily with special though not exclusive reference
to Moses’. 18. 1 xai—shows that this is considerably less likely.
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XVIII.
RoMmans ii. 17—24.

St. Paul had won assent to his words concerning the foul crimes of
heathendom {ch. i.): he has rounded on all who assent with the great
principle-—that knowledge means judgment without distinction, but in
proportion to that knowledge (ver. 12). Finally he turns to the section of
humanity which, above all, had knowledge.

1. Before we go further let us turn to two passages :
Amos iii. 1, 2 ; Lk. xii. 47, 48. The principle, then, is
not original in St. Paul. It has very great authority.

2. ver. 17. This last and most privileged class of
all was hinted at very broadly in vers. 1-15: but now
Nathan turns on it by name.

3. See the way in which St. Paul leads up to the
conviction : enumerates the glorious privileges of
which the Jew is so justly proud (17): points to the
moral knowledge resulting therefrom (18); so much
so that it overflows to others (19, 20}———

4. vers. 21, 22, Jews then broke all of these laws.
But supposing some individual Jew made the plea of
the young man in Mk. x. 19, 20 ? Would he escape the
law of the Sermon on the Mount (e.g. Mt. v. 21, 22) ?

5. ver. 23. the law—To whatlaw does he allude ?
vers. 23b and 24 show the aggravation of the Jews’
offence.

6. Does not all this square entirely with the words
of Jesus Christ to the Jews in the days of His flesh ?
See, e.g., Jn. ix. 41.

® 17. ov, emph. 22. iepoavrets—see Acts xix. 37-—evidently the Jews had
some notoriety in this respect.
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XIX.
Romans 1. 25—20.

There was a certain rite which was the symbol
of alI the Jews’ privileges : consequently it was prized

proportionately : Gentiles were called in scorn “ un-
circumcised.”

ver. 25. If, behind the symbol, one finds the
reverse of the thing symbolised, does not the very
symbol itself condemn ?

2. vers. 26, 27. See above 13-15. Mt. xxi. 28-31
makes a wonderful confirmation of these verses.

3. ver. 28. See Phil.iii. 3.—A doctrine easy to-day
(vet not received even in the Church without a
struggle). But is. this language unparalleled even m
the Old Testament? See Deut. x. 16; cp. Jer. i
25, 26 ; Acts vii. 51.

4. ver. 28. praise. Thereis a play on words here.
“Jew ” in Hebrew =  praised one.”

5. And so the Jews are so far from being the only
people exempt from judgment for sin committed, that
they most signally of all fall under it. This is the
startling conclusion of St. Paul.

26. Sicardpara—see i. 32 where it meant “righteous sentence”: here
righteous demands. The root sense is, ** that which God judges right.”
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XX.

Romans iii. 1—8.

Ere St. Paul turns from the special case of the Jews, he answers an
objection, “ Have vou not cut away every single claim to distinction on
the part of the people whom God Himself chose ? *

1. ver. 1. Had St. Paul really denied the very
existence of advantage or profit, he would have been
false to Scripture and to himself. But (ver. 2) he
has not lost sight of the other side of the matter.

ver. 2. And s not this a real glory ? We need
not be afraid of overstating Z4és claim.

2. Now follows a chain of difficulties and answers
to them, cach arising out of the one before.

3a. First difficulty.—The solid advantage named in
ver. 2 melts away when one considers the
perpetual unbelief of the chosen. (When did
the Jews disbelieve ? When did their unbelief
culminate ? See Mt. xxi. 33-45; Acts vii.
51-53.)

3b, 4. Answer.—God’s plans not to be judged by
the miserable failures of this man or that.
ver. 4 puts the case in its most paradoxical
form. The deeper the shadow, the brighter
(by contrast) the light. :

8. Second difficulty.—If so, why judge the shadow
for being so black ?

8. Answer.—As Abraham answered :—Gen. xviii.
25b.

7, 8a. Thivd difficulty.—Make the shadow blacker
and blacker, on purpose, so as to set off the
light ! '

Answer.—The very fact that this is so contrary to

the whole Gospel shows that the difficulty is
sophistry : it is apparent but not real.

3. xarapyjoec—a very common Pauline word: to destroy by making
fruitiess or supernumerary. e.g. a new invention xatopyel the one before
it. A fall in demand xarapyer a plentiful supply.
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XXI.

THOUGHTS ON CH. ii.

I. St. Paul’s aim is to show the need of a Righteous-
ness of God (i. 17)—
by pointing to the sinfulness of the world ;
which sinfulness extends to every class and
nation among men ;
and (if you question narrowly) to every individual
in those classes and nations.
Has he made out his point, do you think ?

2. He does not take up the untenable position that
every society and every soul ¢s actuallv like that
described in ch. 1. THis argument “ for the Crown ”’ is
far more subtle than that. And, in the light of Mt.
v. 20-48, would it have been necessary for him to
have done so ?

3. Does he assert that this universal sin finally
triumphed over every individual, Jew or Gentile,
before the era of Christ ? Would it have been true
if he had asserted this ? And was it necessary for his
argument to assert it ?

4. The wrath of God (ver. 9). Human language,
it is true. But is the shadow less or more than the
substance ?

Is wrath, generous and unselfish, against some vile
act and its vile agent, unknown even among men ?

In some vast, complex machine, suppose one part
goes hopelessly out of gear : if the machine is not to
stop for ever, the part must go, and a new one be put
in. In a body, if one limb mortify, the body itself
compels the cutting off of that limb. 1In a society, if
one member prove utterly refractory, he must be
expelled. In the universe, if its laws are disregarded,
either the universe itself or the offender must come
to an end. And will it, must it, be more so or less so
in the moral unlverSemthe spmtual universe, which
1s God ?
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For Wnited Study.—IIL

1. Get absolutely cleay on the train of thought indicated
by wherefore . . . for. . . for (ver.1) . . . practise
(ver. 2) . . . repentance . . . (ver.4) . . . impenitent
(ver. 8) . . . righteous judgment (ver 5).

2. Unfold vers. 11-18,

These verses need peculiar care. Let there be free interchange of ideas
with regard to them. Check every idea by the thoughts that run through
Scripture. We should remember that in this early stage of our study,
conclusions can only be provisional.

3. What was the position of the typical Jew of Paul’s
day ? How would 17=29 come as a shock to him ?

4. What has been St. Paul's point so far (i. 16—
ii. 29) ? Has he made it out?

5. So far, have we seen much of the frigid lreatise-
writer (it is well to keep this question well before us) ?

G
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- XXII.

RoMANs iii. g—18.

1. ver. 9. St. Paul has gone so far in demonstra-
ting the responsibility of the Jew (ch.ii.), that there is
danger of the pendulum swinging to the other extreme
—‘“the Jew 1s guilty, the Gentile comparatively or
wholly guiltless.” This verse recalls us to a true view.
And see ii. 9, 11, 12. all (ver. 9), no, not one
(ver. 10)—This has been certainly implied in i. and
ii., but not so categorically stated. But now it s
stated—and in its nakedest form.

2. We may consider :—

(a) The fact of repentance (admitted fully, is it
not ? in ii.) does not alter the charge here made (ver.
8b). Do you not see that it rather implies it ?

(b) Keeping this in mind, does one refuse to allow
the charge to the full ? '

If one admits there never was a person who had
‘““no need of repentance,’”’ one has allowed the charge.

3. vers. 10=18. If we turn to a reference Bible,
we see that this passionate indictment is a sort of
tessellation of passages from the O.T. Something
within one says, ‘‘ What, are @/l of this black cha-
racter 7 Abraham—Samuel—the sweet and gentle
characters which we find in Scripture and round about
us !’’’ Yes, let us state our difficulty as strongly as
possible, for we shall then begin to understand the
thought. Let us therefore consider :—

(a) Who is not aware of a darker self within himself
—perhaps not very far from the surface ?

(b) If this darker self once gets the upper hand, to
what lengths may it not run ? Is there a syllable in
vers. 10«18 that would not fit David the saint, in
2 Sam. xi, ?

(¢} One sees a simple change of environment-—say
an African sun—making devils of apparently civilised
men. Why ? '

(d) Has one any right to disown this dark self, or
overlook its possibilities of sin ?

(e) Finally, let us again and again reflect on Mt,
v. 22, 28.

Therefore, was St. Paul, looking on mankind with
the eyes of God, justified in writing 10-18 ?
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XXIII.
Romans iii. 19, 20,

1. ver. 19. S5t. Paul brought both Jews and
Gentiles together (ver. 8), and applied to them both
the passage 10-18. Now, lest the former make one
last endeavour to escape from an indictment so terrible,
he silences them by an appeal to the very Scripture
to which they trusted (19a—*‘ to whom certainly does
a quotation from the Old Testament apply ? 7).

2. 19b, 30. The final and formal arraignment :
the prisoner at the bar must be silenced ere either
judgment be passed or free pardon begin.

3. ver.20. See Ps.cxliii. 1, 2 (the) works of (the)
law--the bracketed words are not in the Greek. Must
not this include the law mentioned in ii, 149

JusTiFtED—Does this word mean accounted, called, righteous, or, made
righteous ? A momentous difference. The most careful and dispassicnate
commentators say that there is no question at all ; it must mean, and always
means, the former.

4. ver. 20. Does this stand to reason ? Let us
answer these questions : (1) Can we point to a single
life which from beginning to end can be pronounceéd
stainless ? (2) Can this plain fact be altered by
pointing to good deeds in that life ? (Whether such
deeds are truly good or not we do not consider here.)

There 1s far more in that expression, by works of law, than the

above suggests. But even the above small admissions are enough for the
purpose. We shall examine the phrase in ch. iv,

5. ver. 20b. . for—gives reason why law cannot
pronounce guiltless (whatever else it may do). kKnow=
ledge—not the existence of sin, but the Anowledge of sin.

6. The arraignment is closed : there is silence in the
court : then after a pause a new voice speaks.

19. 6 . . . 79 . . . The articles point to a definite system of law—the

Mosaic. mar, was emph. 20, épywv vépov—see the principle of omission
of the article in VIIIL. (footnote).
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»

XXIV,
RomaNs 1ii. 21—23.

One may imagine a pause after ver. 20, TFor that verse closes the old
order and 21 opens up the new. Then In words of pecnliar solemnity,
St. Paul slowly unfolds God’s method of pronouncing men guiltless,

These next verses, 21—286, are of simply central importance. They are
the centre of this Epistle undoubtedly, for all hitherto has led up to them,
and all henceforth leads down from them. And is not this Epistle perhaps
the centre of the Bible ?

Let us, therefore, spare no pains to understand these verses. And let us
pray with peculiar intensity, ** Lord, open Thou our eyes, that we may behold
wondrous things out of Thy law.”

I. vers. 21, 22. Let us turn to the brief statement
of the ““ Gospel "’ in i. 18b, 17 ; we shall see that he is
returning to it and expanding it clause by clause :—

iii. 21, 22. . i. 18b, 17.
[apart from the law] :
a righteousness of God
manifested e
?2[witnessed by law and prophets]
through faith e
3[in Jesus Christ]
unto all that have faith . . .
no distinetion . . . . . . .
23. for all have sinned, etc. . . . i. 18——iii. 20.

.2. We look at the three new elements. (1) and (2)
are called forth by what has gone before : ‘“ law can
have nothing to do with pronouncing guiltless”’
(iii. 20), “yet the law and the O.T. generally point
to Him who can do this.”

But (3} is the grand new addition : in i. 17, faith
was left bare—without its object: in iii. 22 the
shinihg object of this Faith is set forth—Jesus Christ.

3. vers. 22b, 23. no distinction: for—The first
words go with the words above: no distinetion
in salvation, because no distinction in sin! It was
not then mere bitterness and sourness of scul that
compelled the writer to write the dark section
i. 18—iii. 20.

21. mepavépwrar—see Greek note on i, 19. 22. Swkeiocvry @eoi—no
articles, see 1. 17 (Greek note). wigrews’Incod Xpiorov—the genitive is
equivalent to eic 7d» 'Ineoiv—the construction with which we became so
familiar in St. John’s Gospel.
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XXV,

Romans iii. 24, 25a.

Onward-into the Holy of Holies. The righteousness of God came to man
through faith on Christ (ver. 32) : notice the wonderful accordance with
the teaching in St. John’s Gospel : but we are permitted to penetrate further
into the inner nature of that faith—into what it involved, as it were, in
ggiv;?E i;Sin the very nature of things the Gospels could not more than

See V. § 5 We keep imagining Saul and the stillness of the Arabian
desert.

1. vers. 24, 25, then, are the unfolding of vers.
21, 22 :1— '

l’)eingjustiﬂed . . . . arighteousness of God
(ver. 20 told us how we were nof justified : this verse,
how we are .) '

freely . . . . . . . apart from the law

Rly; His fr%ﬁe redomutior through faith

rou e redemption) . :
thatgis] in Jesus C%lrist}m Jesus Christ.

2. The heavenly side (as it were) of earthly faith
in Christ is, then, a redemption in Christ. {(What
does redemption mean literally ?) Finally, then, this
new idea is unfolded in vers. 25, 28—perhaps the
profoundest in the Bible.

Cp. John iii. 16a (the heavenly side), 16b (the earthly side).

3. ver. 25. God—The word takes us at once
into the divine sphere.

sot forth—as it were in public, so that men could
not choose but look : (Contrast Rev. xiii. 8.
last words : and see Rom. xvi. 25, 26).

a propitiation : let us compare 1 John ii. 2. What
is the naked meaning of propitiation ? Is
this a right definition—‘ something that
causes or enables someone to act mercifully
or forgivingly ”’ ? _

by His blood—Are we not irresistibly reminded
of certain Old Testament types? It is
necessary (if we are to understand St. Paul)
to let these shadows help to interpret their
substance.

4. The latter words of 25a open up yet one more
vista. We cannot, however, enter on it to-day.

94. dmolvrpioews—the literal idea is * paying a ransom” (Avrpov) for
someone from (and) something. Comparing T Tim, ii, 6 and cp. Mk. x. 45,
do you feel the literal meaning is pretty near the true one? 28. év alpari—
does this go with miorews or thagripoy ?

~
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XXVI.

RomMaNs iii. 25b.

We have reached now what is absolutely the quick of the whole passage—
and Epistle. Righteousness through faith: faith in Jesus Christ: faith in
Jesus Christ the Ransom—such were the vistas, each opemng out from the
other, The “ ransom *’ has been further explained as ‘° a propitiation.” So
then the momentous guestion is, who was propitiated, and why, and how ?

1. vor. 25. let us reflect, once more, for a
moment on yesterday’s phrase in His blood. Blood
in the veins is the symbol of LiFE (see Gen. ix. 4 ; Lev.
xvii. 11, 14). But blood ouf of the veins, blood sked—
of what is that the symbol ? Is it blecod in, or out of,
the veins that is here spoken of ?  We are helped to a
" conclusion by the word propitiation :—in every
religion, including the Jews’, was it a living animal or
a dead animal that ‘ propitiated ” ? Further con-
firmation is found in Mk. x. 45 (‘' to give His life '),
JHeb. ix. 15, 16 (““ Death ”’); Rev. v. 6 (“a Lamb

. . . Slain ).

2. It is the pEaTH of Jesus Christ, then, that has to
be accounted for. This much is clear. Now at last
we come to the reason assigned for that death and
the extraordinary results ascribed to it :—

to show His (God’s) righteousness---Why? Did
it need demonstrating ? Yes, there was something
that might have cast grave doubts on it :—

because of the passing over of the sins done
aforetime in the forbearance of God (see the still
bolder words in Acts xvii. 30; also Acts xiv. 16).
Century "after century, it seems to say, men might
have got the impression that a careless God reigned
in heaven—sin was, as a whole, ‘‘ passed over.”

3. How does a kingdom maintain its own moral
standard, and keep alive in individuals their sensc of
that standard ? By ignoring misdemeanours, or only
occasionally recognising them ? By suffering the
issues of transgression to lapse and be forgotten ?
- What effect would such a course of action have on the
state itself, and then on the subjects ?

4. How therefore does a state ‘“ shew its righteous-
ness ”’ ? And shall the eternal moral and spiritual
kingdom, itself the source of every earthly state that is
founded on righteousness, do less ? See XXI. § 4.

26. 7#s ** that righteousness of His . . . spoken of in ver. 21.” du& c. ace.
‘“ on account of "—we might almost say ** to account for.”
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XXVII.

RoMANs iii. 26.

*“ One sees the point as regards ¢ demonstrating His righteousness’ : but
what has the historical Jesus to do with this ? And what has mankind to do
with this ?

1. ver. 28. at this present time—This demon-
stration did not only look backward (ver. 25) : how
otiose it would have been ! Its significance is eternal :
past, present, future :—

2. To follow yesterday’s thought, then,—is it plain
how an earthly state ‘ shows its righteousness *’ ?

3. Why, then, should not God have followed out
the natural order ?

Let us answer by another question :

What would then have become of man ?

4. This, then, is why Jesus derhonstrated the
righteousness of God ; why fesus’ ‘‘ blood * was shed :
why Jesus was the ‘ ransom.”

What irresistible inference do we draw from this
train of thought as regards the Nature of this Jesus ?
Was it divine, or simply human ? See esp. 2 Cor.
v. 18, 10. '

5. that he might be just and the justifier ! Ah,
the demonstration of His own character would have
been indeed a barren act : the last two words have
revealed to us the ultimate end : forgiveness was His
purpose—aye and more than forgiveness, as we shall
see.

6. of him that hath faith in Jesus—This brings
us back to where we started—ver. 22, ‘ through faith
in Jesus.” The intervening verses have shown us, in
addition, tha accomplishment of this Jesus. If a man’s
work is inseparable from the man, to have faith on
Jesus is to possess Him ; both what He is and what
He did.

Why has faith this power? It is not very mysterious; does not an
engrafted bough acquire the whole nature and character of the stock ?

28. mpds iy &vdefw (contrast ews dvSefur above}: the mpds implies a
nearer, less remote object; Thv ¢xpresses the évlefir mentioned above.
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XXVIII.

THE ATONEMENT.—ROMANS iif. 21—26.

1. Long though we have been in passing these six
crowded verses, we cannot but pause and collect our
thoughts. It will be hard to ponder these verses too
long ; for we may well believe that they represent the
very essence of the secret of Paul,—revealed, perhaps,
in long agonies of thought under those Arabian skies.

2. What Saul had to account for (as we saw) was
this: the Messiah, the Holy One, the (now) glorified
——crucified !

To account for this amazing fact, no ordinary
explanation would serve.

It was no mere accident that had set the Holy One
of God upon the tree. It was part of some eternal
drama, with consequences far-reaching and eternal.

What was the meaning of it all ?

3. Also, the failure of his own righteousness, the
reality of his own guilt, was the other thought that
filled the soul of Saul in those days.

4. Thus the two were brought into connection, and
in these verses we have their relationship stated.

Is it not only earnest thought, in the power of God,
that will enable us to re-possess this illumination that
thrilled the spirit of Saul ? But must we too not
start with the same data—myself, and Christ—slain ?

5. ‘“ Away from that, Chyist ! that’s my place .’ this
exclamation, which started from the lips of a
Bechuana, marks perhaps the supreme moment of
illumination—the solution of the problem with its
two sides : of which solution the passage iii. 21«28 is
the full expression.
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For United Study.—IV.

1. What is the place of iii. 9=20 in the whole order
of thought ?

2. How 1s the language of 10=18 fo be defended and
accepted ?

3. What new section does ver. 21 begin? This
passage, 21-28, should be gome through by the civcle,
verse by verse, clause by clause.

We should try first simply to discern ST. PauL’s
MEANING : Secondly, by re-stating if in our own words
and tllustrating it in every possible way, to make his
thought our own : and thus ourselves become the subjects

of revelation.

“ For neither did I receive it from man, nor was I taught it, but it came
to me through revelation of Jesus Christ.” Gal. i, 12.
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XXIX.
ROMANS iii. 27—31.

1. ver. 27. the glorying — What glorying ?
Through all the sections i.1}8—iii. 20 there ran,
surely, the thought of a glorying which must be
destroyed if God’s work were to be possible.

Why does ‘{faith’’ as described above destroy
“ glorying "’ ?

2. ver. 28. Here i1s the conclusion : see how St.
Paul and St. John coincide—]Jn. vi. 28, 29.

Let us remember always that justified means being pronounced
righteous, or, acquilied (pronounce:i “not guilty ”): nof, being made
righteous.

It is true that the latter must and will follow, and that immediately.
But it follows, not precedes : it depends, in fact, on the former.

3. vers. 20, 30. Are the claims of the Jew to
special privilege which were shattered in ii. to reappear
now under the New Covenant ? See ver. 22. Note
the proofs that God’s work is accessible to all His
creatures :—God is one: and, faith is not peculiar
to any nationality.

4. ver, 81. The Gospel is faith apart from works
of the law (ver. 28). What then are we to think of
law, and especially Moses’ law ? Something utterly
worthless, or worse ? This verse gives the answer.

See Rom. xiii. 10; and Mt. v. 17.

A

27. 7 ¢ the boasting we know so well.” éfexAe{gfin—aor., see Jn. xiii.31:
signifies ‘“‘once and for all.” wpéuov="principle” here. 28. avépomor—
the word itself takes us beyond nationality. ywpls—Ilit. * separate from,”
cp. Jn. xv. 5. épywv véuov—no articles: see VIIL, Gk. note. 30. cimep=
“if, as is certain . . ."” TH¢=‘“the same ,,.”
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XXX.

Romans iv. 1—5.

“* We establizh the law.”” A Jew (and not only a Jew) might well ask Paul,
* Was there no grace or revelation before your Christ ? Is the whole Old
Testament to go for nothing ?  Or can you find your principle of justification
by faith in the Old Testament ? ** A pertinent question !—You observe how
the thought is a continuation of the last section of iii. See also iii. 1.

1. ver. 1. Abraham is selected, as it were, by both
parties, as the test case. Here was a man who came
to stand well with God ( = “ be justified '), and who
was the first founder of Jewish privilege. The crucial
question, therefore, is, ‘“ Did he gain this standing
through his own merit or through faith in God #”

2. ver 2. but not before Gtod—These are the
important words : which crush the hypothesis of the
first half of the verse.

3. ver. 8. Then comes the proof—the all impor-
tant appeal to Scripture : Gen. yv. 6.

IL.et us ponder these profound words. OSee the
context : the occasion is not one of Abraham’s acts of
obedience, but simply a time when a bare promise
has been made by God and accepted by Abraham.

Wherein, then, lay the strength of Abraham’s
position ?—Wherein lies the entire strength of the
position of one who holds a Bank of England note ?
In himself, the printed piece of paper, or the Bank of
England ?

4. ver. 4. An illustration from common life. that
worketh-—as opposed to—what ? reckoned—echoing
the same word 1n the last verse. grace—gift (practi-
cally). ‘

5. ver. 5. Ver. 4 has brought out clearer than
ever the absurdity of ‘“works,”” which practically
make us the creditors of the Almighty!- So ver. 3 is
now re-affirmed with additions. faith-—emphatic.

4. r¢ épyadouévo—contrasted with émiorevoer (3): both words hold the
emphatic position. §. ém{—the word is full of life: lit. * on to the top of ’:
the other usual preposition eis conveys also its own picture.
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XXXI.

Romans iv. 6—12.

The Jew wanted to make out that Abraham’s goodness—man’s goodness—
secured his being pronounced good in Heaven. But it is the ungodly who
need justifying (ver. 5, and see Mt. ix. 12, 13)! Hear the words of the
Psalmist :—

1. var. 7. St. Paul asks : Does this not completely
bear out what I say ? Here is a man pronounced
blessed . A flawless man, full of good works ? Why,
a chief of sinmers /

2. vers.7,8. These verses bring out the negative
side of this justifying. This man Aad sinned (ver. 7} ;
but his sins weve not being brought up against him.

Think out what this means : if the accuser is silent,
what must the verdict be ?

And, since the man who is guiltless is more than
not-guilty—1is righteous, we see justification has a
positive side.

A mystery ? Yes, truly. But accounted for, as
we saw 1n iii., and shall see clearer in vi., by the unique-
ness of Christ’s Nature, and the unique character of
His Death.

3. vers. 8, 10. (The reference to the Psalmist is
by the Way) The Jews who hoped for salvation
simply because they were Abraham’s children (Mt.
lii. 9) were prone to trust in the fact of circumcision.
Paul tracks this falsehood also to its source.

4. ver. 1l. So far from circumcision being a
cause, it was a result ! that believe—Emphatic.

5. ver. 12, Show how this verse proclaims the
non-necessity of circumcision without denying its
value to the Jew.

The question “ Must a man be circumcised to be saved ? ” is in the back-
ground of St. Paul’s thought here, evidently, but not in the forefront, as it

1s in the Ep. to Galatians. The question here is rather, * Must a man who
i circumcised necessarily be saved ?

8. Aoyioyrat, emph. 8. pakapiouss (and in ) = not 1o paxdpios ewvac
but 76 paxdpros xAnfiver.
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XXXII.

Rowmans iv. 13—17a.

If the Jew, in virtue of circumcision, were accepted, then the Gentile were
rejected. In disproving the former, Paul disproved the latter. Thus vers.
11, 12 bring us round to the conclusion of ijij. 29, 30.

I. ver. 13. (the) law—No article in the Greek.
Just as Abraham owed nothing to circumcision, so
he owed nothing to obedience to any code of law.

or to his seed—We have settled the isolated
question of Abraham-—at bottom only important as
an instance of a wuniversal principle.

heir of the world—We are part of his inheritance :
we are not owed to Abraham’s merit, but to God’s
promise.

2. vers. 14, 15. The proof is what is called a
priori. 1t consists in simply contrasting the terms :
law—{faith, promise, and showing that they are
mutually exclusive (like gift, debt). wver. 15—All
that law can do ttself (human nature being what it 1s)
is shown in this verse. We have had a hint of this
in iii, 20b, and are to hear more still.

3. ver.18. And now the summing up. faith . . .
grace (gift)—The more one reflects on it, the more
one sees that these are simply two sides of the same
thing. 16b to the end that ... all the seed. .. etc.
All—Emphatic. This sums up what was said in
various ways in iii. 22b, 28=30; iv. 11b, 12.

4. ver. 18 (last words). wus—i.e., Christians. St.
Paul is working towards the conclusion that the
children must be identical in nature with the father
—i.e., In faith.

13. vépov—no article, “ Law ™ in its broadest sense (considering the
Mosaic law had not been promulgated), 15, 6-—i.e.’’ as mentioned above.”
16. We must supply the verb, as none is expressed : something like * God’s
plan was . . ."”
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XXXIII.

Romans iv. 17b.

We have seen in this chapter iv, that the O.T, way of justification as
exemplified in Abraham was by faith ; not circumcision nor vet law : and
that, therefore, for Jew and Gentile alike the only way was, also, by faith.
But the whole strength of faith lies 1» ##s object :—

1. ver. 17b. We should imagine, perhaps, a short
pause after the words I have made thee. Then St.
Paul describes in a few pregnant words the character
of the God whom Abraham believed (17b) and the
correspondingly unlimited nature of Abraham’s
faith (18=21).

2. 17b. Let us ponder well these words. God the
Creator : God the re-Creator—which is the greater
mystery ? 1t is with #4¢s conception of God that the
great chapter on faith (Heb. xi.) starts (ver. 3). It
was this that awed the Psalmist (viii., xix.). To this
Jehovah Himself appeals—Is. xliv. 24-28. In virtue
of this the Tord Jesus pled for faith on Father
and Son—]Jn. v. 21. Such was the God on whom
Abraham believed.

3. And how ? The behind-the-scenes of faith is
now described in a few master-strokes. Does it not
remind us forcibly of Heb. xi.? See Heb. xi. 171,

12, 17, 10.

4. ver. 22. And the result ? Not merely attain-
ment of the thing promised (this affected Abraham’s
posterity almost more than himself), but a result
which none could have predicted : RIGHTEOUSNESS—
the pronouncement not-guilty at the bar of God—the
more-than-forgiveness, the obliteration of sins.

19. xarevénger—calmly took stock of  the mourxtam” before faith lifted
it up. 20. 8ovs 8dfav, etc. Truly he *“saw the day ™ of Christ, and fulfilled
in advance Mk, xi. 22-24.
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XXXIV.

RoMmans iv. 23—235.

The Old Testament is of one piece, then, with the New! There is no
cleft between them. St. Paul passed from the New to the Old at the
beginning of the chapter. Now he -passes back to the New, ** The God of
Abraham, Isaac and Jacob ” s * the God of our Lord Jesus Christ.”

I. ver. 23. See Rom. xv. 4.

2. The extraordinary identity between St. Paul’s
and St. John’s teaching comes out in these verses.—
The Incarnation did not alter the character of God!
It simply made it more intelligible to men ; in fact,
completely intelligible. See Jn.1. 14, 18 (*‘ declared ).

So here (ver. 24): what was a mere shadow to
Abraham, comparatively, is a warm breathing reality
to us. See Heb. i. 1, 2.

The same God : but in what He did on and in Jesus
our Lord we know Him finally—fully. Faith at
length has a complete object.

3. ver. 25. These words, crowded with meaning,
analyse the Object of Faith on which we children of
Abraham have the proud privilege of believing.

Do you see that they are in advance on the section
iii. 21-26, which we had well-nigh thought final ?
For what new elementis introduced here? delivered,
etc.—That we had in ch. iii. raised, etc.—How did
the Resurrection consummate justification ? Let us
reflect now : but we shall see more clearly when we
come to ch. vi. Meanwhile see Acts ii. 24 ; Jn. xii.
32; 1 Cor. xv. 20—22 ; and 1 Pet. i. 3.

24, ¢xi Tér . . . cp. ver. 5 (GK. note) : the phrase is intensely personal :(—
no abstract assent to formulee, but a confiding heart is suggested. 25. 8.4
with acc. : some say this means here as always—‘‘as a result of "' : others
that the second &ud must mean “‘ in order to effect.”
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XXXV.

THE WORKS oF THE LAw.

1. We shall not ever truly believe in Justification
by Faith, until we really see what ‘‘ works of law "
mean, and why they are useless.

4. What was the Fall, in effect ? An estrangement
from the life of the Whole—which is God. It is not
difficult to see how sin and wickedness and corruption
set in after that.

3. Now what was the one hope for the separated
pieces ? Here are the two alternatives :—

to attempt to manufacture  simply ask to be taken

a likeness to their con- back ‘‘just as they
dition when in God, in or were’’ (on the almost
hopes of being then incredible news that

taken back into God, the Holy One would
have them).

Which of these two alternatives remind you of
faith, or works ?

Would you call one of them not only the worse
way, but also downright émpossible ?

4. But further ““ works” as such are said to be
actually displeasing to God /

Superficially, this seems hard.

But let us consider—if such ‘ works’ are (by
hypothesis) done in separation from God, and tend to
prolong the state of separation ; and if God cannot but
be displeased with such separatmn :—must not such
works displease Him ? Instead of correcting the
_ Fall they are continuing it.

5. If we add the thought of a Joving God (Jn. iii. 16a)
whose invitation is to the separated ones to come
back by the way of Faith on Himself, would not the
above attitude be a direct refusal to such an invitation,
and therefore very grievous ?

0. Therefore, there is not only good theology in
Heb. xi. 6a and Rom. xiv. 23b, but also good common
sense.
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For United Study.—V.

1. What is the connection of thought between ch. iv.
and what has gone before ? :

2. What two great corvelative truths does the chapter
establish ?

3. vers. 24, 25: what new idea do these verses
introduce ?

Is theve any diffevence between Abvaham’s faith and
a Christian’s : or between the object of his
faith and that of a Chvistian’s ?

If so, what diffevence 2 And we should account for
the fact that St. Paul uses Abrahawm’s faith
not as a meve tllustration of a principle, but
an tnstance (ov vesult) of a privilege. Oy is
this not so ?

D
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XXXVI.

RomaANs v. 1—35.

TFrom the past, then, a child of faith has nought to fear, 'What then is to
be his mental state with reghrd to the eternal future ? Can we from the
former make any cerfarn inference as to the latter ?

1. ver.la. Note the connecting word-link between
this verse and v. 25. The fresh idea comes in the
second half of ver. 1.

The two ideas of these iwo halves are echned and re-echoed throughout
this section (v. 1~11). To keep this clearly in mind greatly helps.
Suppose we call them by the letters (A) and (B).

The past : sin forgiven and forgotten . . . . . . (A)
The future : * peace,’” and all that that means. . . (B)

2. ver. 1. peace—What outlook on the present
and the future does this word suggest ? through
our Lord Jesus Christ.—If (A) was through Him
(see iv. 24), shall (B) come through any other ? That
is of course just what has to be shown, and is going
to be shown in a moment.

3. ver. 2. (A):(B). (the glory of God—Paul
does not here dilate on the nature of this final glory
This comes in wviii.)

4. vers. 3-5a. (B). Another, perhaps very un-
expected, experience is to lead up to this final glory,
and therefore is to cause joy in those who experience
it. What is this (ver.8) ?

How far the Christian is from the position of Job! Job actually thought
that sufferings were necessarily and always a mark of divine displeasure !
See how the aposties taught the exact opposite. Phil. 1. 28 ; Col. i. 24;
1 P&, tv. 13—a perfect commentary,

5. The stages are well marked. (probation—This
means ‘‘ a character tested and not found wanting.”)

The last stage is hope, which brings us back to our
starting point (ver.2b). And hope putteth not to
shame—(B)—Is he not thinking of himself at the last
day before the Judge (see 1 Jn. ii. 28b) ? Or is the
thought more like 2 Tim. i. 12a ? At any rate the
reason assigned (A) in the second half of the verse is
exactly 2 Tim. i. 12b. That verse, in fact, is an
epitome of this section.

1. éxwper. A very probable reading is éxoper. 2. xai—this word Brings
out the connection between (B) and (A). 7dv—*‘the access (implied in
justification),”
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XXXVII,

Romans v. 5—11I.
Remember the two ideas—which we note by the letters (A), (B).

I. ver. 5. We must look once more at this verse.
Does the love of God mean God’s love for us, or
ours for Him ? When we think of the order of
thought, there is no room for doubt.

through the Spirit—Another instance of the half-unobserved wayv
in which the great leading ideas of St. Paul make their entrance (cp. the
intreduction of #he resurrection in iv. 24, 25, to be developed in vi.).
This thought is to be developed in wviii.

2. vers. 6-8. Thought (A) is now jfully stated.
while . . . yet weak . . . ungodly—Very emphatic.
ver. 7. What is the force of the word for ? The
two halves of the verse are in slight contrast : good
suggests Jovableness.

Natural heroism will not deliberately give its life for
the scum of the gutter. ver.8—The grand contrast :
the ineffable nature of Gop’s love : His own love—
Mark the tenderness in St. Paul’s tones. 1in that,
etc.—This picks up ver. 6. while we were yet
ginners—Very emphatic (see ver. 8). (N.B. the
almost irresistible argument for the Godhead of Christ
implied in these verses.)

3. ver. 9. Now for the glorious inference—a
fortiori, as we say. being now justified, etc.—(A)—
picks up for an instant the first idea : shall we be
saved—(B)—from wrath (the final wrath, see ii.
8, 9, 16}, through Him—Emphatic. See on ver. 1,
and below in‘hislife (10), through our Lord . . . (11).

4. ver. 10. St. Paul seems simply to revel in this
irresistible and assuring sequence. He re-states it
again—(A) (B)—with amplifications. And finally, in
ver. 11— (B) {A)—returns to the two-fold point of
departure (v. 2b; v. la).

5. Can we too deeply ponder the rich thought of
this section ? It is an overwhelming a fortiori argu-
ment (much more thenl). See the ignoble and
repulsive picture suggested by the artist-strokes in
vers. 6, 8, 10—weak, ungodly, sinners, enemies!
These the objects of God’s love unto death! Can
such ever fear again ? Jesus is still Jesus.

6. el ye—Not the reading cf the R.V. you observe. It makes very good
sense. 7. Contrast §icalov—ayafod : udhis—rdxa.
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XXXVIII.

RoMaNs v. 11, 12, 14.

Sin forgiven and forgotten for the past : sin forgiven and forgotten at the
awful day ! To the latter thought faith has leapt, clearing at a bound, as it
were, all that intervenes : Paul has, in this sense, reached the end ; and now
turns to compare and contrast the two lines of sin and of grace which he
had successively traced : i, 18—iii. 20; iii. 21—v. 11.

1..In the dark section i. 18—iii. 20 it was strange
that we heard nothing of the origin of all the dark-
ness. Was it a meve coincidence that ** all sinned and
came shorvt’’ (iii. 23), instead of, say, a very large
_proportion ? Or was there an underlying cause,
which would make the above fact a principle, not
merely an accidental coincidence ?

2, ver- 12 returns the answer, full and clear. To
understand, let us turn at once to the passage which
St. Paul has in mind :—Gen, ii. 16, 17, The history
of the first man :—a commandment ; disobedience ;
death. and so . . . passed ... Here we see the
working of the cause,

3. Evidently St. Paul is saying that there is a
causal connection (and so) between the first man’s sin
and death and universal sin and death. But the
precise connection is not quite so clear :—

either, the race hid in Adam sinned, and so, when
its members successively came to birth, died :

or, the members of the race, as they successively
came to birth, revealed the hereditary taint
of sin, and so died.

But is the difference really large ? Are there not two
different ways of saying exactly the same thing ? To
take a fair though not complete parallel :—if you
taint a fountain-head, it makes little difference
whether you regard the waters while still in the
fountain-head or further down stream.

4. a8—You observe the parallel is not stated. One
can easily mentally supply it. The incompleted sense
1s completed in ver. 18.
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XXXIX.

Romans v. 13, 14.

Ver. 12 made the startling statement that the world owes both its guilt
and penalty to its first father. These two verses support that statement,

1. ver.13a. the law—Moses’ law is meant (see
next verse, from Adam /o Moses. sin was in the
world—No one will dispute #his.

2. yer. 18b. On earth a penalty is not exacted for
an offence when there is no distinct code laying down
that penalty for that offence. Now, in those days
before Moses (and, for the matter of that, as far as
heathens are concerned, in these days since Moses),
was there any known code attaching the death penalty
to the multifarious offences of men ?

3. ver. 14. There was no such code. And yet—
death (the penalty of Adaw’s sin—Gen. ii. 16, 17)
attached to the sins of other men.

4. Don’t you see the irresistible conclusion ?
Crime and penalty go together :
men owed the penalty to their first ancestor.
. > .

.

{Nofe that this verse (14) fixes the sense of death jor this passage to be the
physical death of the body. Any inferences from this are only inferences, and
go outside the sphere of Paul's thought at the present moment.]

5. Let us reflect to-day on something that may
perhaps perplex us.

St. Paul clearly says that physical death for men
entered first through sin, Science appears to say
that death was inevitable in virtue of the very
structure of our organism.

But who knows the might-have-been ? or the power
of spirit over so-called matter 7 Think of the
Transfiguration and the Resurrection of the Man
Christ Jesus ; and of the promises to the saints at His
appearing. I Thess.iv. 17 ; 1 Cor. xv. 50-57, a passage
well worth meditation in this connection. So, had
sainthood been the rule from the first, would not
rapture rather than death have been the gate into
God’s glory ?

12, ed’ & = because. 13. éAhoyidra:=* entered into the account book’
—i.e. with the idea of receiving due payment. véuov—no article: * for
until a system of law appeared prescribing due penalties . . . but sin . . .,
unless there is such a system.”
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XL.

RoMmanNs v. 15—17.

St. Paul drew a parallel between the first representative man and The
Second. But this comparison, unqualified, seems to place a poor value on
the Son of God. - In eager haste the writer goes on to show how the com-
parison is also a contrast :—

1. ver.16. . mot . . . so . . . ‘“There is no com-
parison! . . .” much more (the key-word)-—more in
quantlty, or quality, or certainty ? Perhaps all three !
—grace . God . . . gift . . . Jesus Christ—Every
word 1s eagerly emphatlc “ Compare Gop in CHRIST
with man / God’s love with man’s folly! Are we
wrong in saying much more?” Cp. Mt. vii. 11—
the argument is precisely the same.

2. vers. 18, 17. Another contrast. The first half
. of the verse, which is very condensed, is explained by

the second half (for). Godet’s brilliant illustration
helps one greatly to see the point :—

“ What a difference between the power of the spark which sets fire to the
forest by lighting a withered branch, and the power of the instrument
Ergch extmgulshes the conflagration at the moment when every tree is on

ver. 17. Some take this verse as a fresh contrast :
others hold that the for shows that the verse proves
18b. St. Paul had said,
“Adam’s work - one act of sin . . . evil result ;
Christ’s wovk - many (individual) acts of sin . . .
good result ”’ :

Then he seems to feel it is a lttle startling and
paradoxical to say that many sins issue in a glorious
result, so he writes 17 as the proof: “they that
recoive ” (—conscious acceptance contrasted with
what ?) “. . . overflowing grace . . . gift . . . Jesus

me if I am wrong in saying the results of Christ’s
work will be much more than those of Adam!”’

3. As for the words reign in life as far as the logic
goes, he need only have repeated ““ be justified ”’ from
ver. 18. But as he is showmg the immeasurable
superiority of The Second Man’s work in everything,
he drops that word, and (as in v. 1-11} leaps at one
bound to the glorious end of justification : all the more
because he had used the language of ver. 14a.
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XLI.

RoMANS v. 18—21I.

St. Paul has now sufficiently warned us against making Christ and His
work completely on a par with Adam and his. He can therefore now
proceed to the grand contrast. Like some etcher of genius he makes as it
were six strokes of the pen, and we have a picture,

1. ver. 18. One sin—all men—deathwards: one

atonement—all men—lifewards.
lall men-—In what sense are we to understand this
all:

First, can we give the word any sense in one limb
of the sentence that we deny it in the other ?

Secondly, can the all refer to final destiny ?
Certainly not in the first limb! All men are nof
finally to come to condemnation.

In fact, we here have {fendencies affecting all,
but not finally mastering all : only those who . . .—
see ver. 17 that recelve, and Mt. wvii. 13, 14;
Ezek. xxxiii. 11.

2. ver. 19—Adds further colour to the contrast
above,

3. ver. 20. An appendix, as it were : this idea has
come in this appendix-like fashion before—iii. 20.
(last clause) : also it was suggested in ver. 18b. We
shall hear much more of it in ch. vii.

4. the law—What law ? came in beside—It was
a mere intensifier of something already existing.

We should notice St. Paul’s matured estimate of
the Mosaic dispensation and its place in history. It
was not in the highest sense epoch-making. that
the trespass might abound—We need not blink at
this. Yes, this was positively the purpose of God !
But, did this aggravation increase the guilt of sin or
even the sum of sin ? To draw out is not to create.
And then see 20b, to which St."Paul hurries. Try as
sin might, the love of God beggared it : ver. 21—that
—ah, here was the true, final, ultimate purpose !

The thought of the parable of the Prodigal Son will
surely help us to see fully the justice and beauty of
the thought ¢n vers. 19, 20.
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XLII.

THOUGHTS ON ROMANS V. 12—21.

1. An absolutely invariable phenomenon irresistibly
suggests a law behind it. What St. Paul wishes the
Romans to understand and believe is that a million
men’s sins are not a million totally unconnected
phenomena, but that they are so many results of a
single principle.

2, Is this such a hard saying ? Let us consider :

(a) The organic oneness of the race is a thought on
which, in other respects, we rightly love to dwell. Is
it natural to suddenly drop it when we come to
consider sin ? And, are a million falls a more re-
assuring thought than one ?

No man liveth unto himself.

(b) But there is a far more serious thought than
this. Why could an atonement be made for a whole
race, once for all # Do we delight in, and lean on that
thought ? Well, then, it depends on the other. If
a million men’s sins were truly a million unconnected
phenomena, how could the one death avail ? The
more one thinks of it the more do these two ideas
seem to hang together. And the reality of the one
alone accounts for the reality of the other.

(¢) This by no means says that the two are on the
same footing (obx ws . .. ofrws . .. !}. The repre-
sentativeness of the first man is in virtue of the
law of organism, under which all self-reproductive
creatures fall, from vegetables to mankind : the repre-
sentativeness of the Second Man . . . well, let us think
on Jn.i. 1-4,9: Col.i. 15, 16, 17, and then 14, and we
shall see the utterly superior nature of His representa-
tiveness. The two are contrasted in 1 Cor. xv. 435, etc.

Another reason for rejecting the idea hinted in § 2 (@) :—hand in hand with
the idea that the sins of different persons are not traceable to one cause,
is the idea that the sins of the same person are severally distinct things,
utterly unrelated to one another! Alas! we know that no one sin ** liveth
unto itself.”

Gk. notes on vo, 15-21. 1B, etc. Tob évbs—or woAdo{—notice these very
idiomatic articles. They idealise, or lay emphasis on the ideas of, ** oue,”
“many.”” 16. Sukafwma, the sense of the word is fixed by the antithetic
xardrpipe.  Similarly surely in 18 : mapdnrwpa—~oikalopa, kardkpipmo—
Sikaiwow Swys. 17, AapBévovres—N.B. tense: *‘those who from time to
time accept.” 19. xaresrafgoav—were constituted: the word suggests
certainty, and also exfernal agency. 20. mheovaop—might be filled to the
brim. v epemepioever—(much stronger) flow cver the brim., 21. Mark the
cadence of The Name, cnce more.
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For United Study.—VL

1. What is the place of v. 1=11 in the general course
of the argument? And what ave the two ideas that
together make up this section ?

2. A general effort should be made to thovoughly clear
up the somewhat intricate avguments of v.12=14; 15;
18, 17.

3. What is the point of those contrasts ?

4. And what is the veal point of the comparison
between the first man and the Second Man, and the
respective works ? '
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XLIII.

RomMmans vi. 1, 2,

We saw in ch. ¥, 1=11 how the thought of St. Paul cleared at one bound
the interval between first forgiveness and the eternal future. But he is
hardly going to leave us in the dark about this interval—a particularly
important one for us who are living in it !

Chs. vi., vii., viii., therefore, fill it in. The two
outer edges of these three chapters coincide with the two
limits summarily markedin v.1=11 “A” ““B.” Thus—

v. (A) —_— v. (B)
Made guiltless. Made holy. Made glorious.
P

vi. 1-7 {Vl’ Zr,112131-¥;1 } viil, 17-39.
Seeils(llor '}]ustiﬁcation. Sanctification. Redemption.

1. ver.l. 1Itisthe voice of some misunderstanding
learner that recalls the writer from his dream of hope
(v. 2b), and compels him to go on with his unfolding ‘
of the true sic #tur ad astra. This puzzled person
has stuck at the idea expressed in iii. 28 and recalled
by v. 20. ‘“Does your doctrine lead to actual
holiness or not ?

2. ver. 2. First a passionate protest: then an
almost enigmatically-worded principle. Let us look
at it. Do we fully understand it ? Why should we
—the-apostle wrote for those who need help! we—
died to sin—How? When?

3. Let us look back for a moment. The heavenly
drama, it is true, was fully unveiled in iii. 21-26, and
iv. 25. But do you notice how little has been said
about man’s attitude towards the details of 1¢ 7 In iii.
we saw simply that he was to ‘“ have faith in Jesus.”
Ch. iv.24, 25 closely examined does go a little further :
.and indeed contains the germ of the full explanation.
But evidently what still needs clearing up is : what
use is faith to make of the rich defasls of this work
of Jesus ? Else, wherein were we much better off
than Abraham ? And wherein were this heavenly
drama more than a barren show ?

4. We shall see that it is the answer to this that also
answers the question of the puzzled hearer (ver. 1).

1. émpévoper ¢ dat. = “persist in”” 2, dwefdvomer.—N.B. Aorist very
important: ‘“died” or “were put to death.” 1§ amaprig: the meaning
will unfold later.
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XL1V.

Romans vi. 3, 4.

“We died nunto sin? How—when—why?”

1. baptized into Christ—Lct us picture and ponder
this expression into Chyisi. There are other expres-
sions that help us to realise the crowded meaning of
the words :—

Acts xix. 35— baptized into the Name of the Lord
Jesus.”
Gal. 47i. 27— as many as were baptized into
Christ did put or Christ.”
1 Cor. x75. 13—"“. . . all we were baptized info
one body.”
And, once again, we saw all through St. John’s
Gospel, that the fullest meaning of the word
““ believe *’ or ‘‘ have faith ”’ was found in the expres-
sion ‘“ to believe tnto Chyist.”’ (els ¢c. acc.).

See XXVII. § 6, and xi. 24—“grafted into.”

It is important to get clear on this conception, as
on it depends this whole argument.

As to the precise meaning of baptism itself, its relation to faith, etc.,
important though these questions are, they are not the centre of the logic of
this passage, Let us keep in mind, however, the imagery of baptism,

2. into His death were baptized. Why death ?
Well, first of all, why not ? For if one appropriates a
person, one appropriates all and each of his acts:
since a man's acts are himself. .

But the singling out of this one act of Christ’s un-
doubtedly indicates its unique importance and signifi-
cance: what that significance was we have seen in iii.

3.ver.4. Not only dead, but buried, with Him—
Not in our own right. The next four words go all
together (a glance at ver. 8. shows this).

that like as . . . etc. Here is the climax to which
we have been leading up. Notice iv. 25 is beginning
to open up. in newness of life—Emphatic, for it
directly meets the question of ver. 1: oldness of life
was sin.

St. Paul has not yet finished unfolding his theme. But let us ponder what
we have got so far : appropriation of Christ means appropriation of all that
He did or had done to Him ; but death and resurrection were two of His
acts : therefore they are two of mine. But what do they mean for me ?
Well—what did they meaa for Him ?

4, aomep . . . ovrws. But the context shows that the words convey more
than the mere idea of #llustration. ’
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XLV.

Romans vi. 5—7.

1. ver.5. united with—The Greek means ‘“made
one organism with >’ . see yesterday, § 1,—were we
wrong in grouping that quotation from xi. 4 with
the expression baptized into? Once more let us
picture vividly the salient idea of these expressions.
for—What does this explain ? You see this verse
re-states ver. 4 a little more emphatically, by showing
more clearly the necessary conmection between its two
ideas. And why a wnecessary counection ?# Because
one cannot divide the actions of the person whom
one appropriates.

2. ver. 6. knowing—We might say realising.
These facts of the heavenly drama were given to be.
realised and to influence conduct.

our old man = our former self. erucified—This
word does not carry us beyond His death (ver. 5),
but it serves to remind us forcibly of the shameful
and accursed nature of that death. that—Cp. ver. 4:
here is the end of it all. the body of sin-—Some
take this as *‘ the weight of sin ”’ : others, ‘‘ the body
which was specially open to sin.”” done away—
This word in the Greek is that which we saw (iii. 8,
Greek note) conveyed the notion of destroying by
substituting a new one. 80—Get the logic clear : is this
we the old we # What has happened to the old we ?

3. ver. 7. Mark this verse; it is the keystone of
the argument. Why is he that died, justified?
To answer this, compare died, ver. 7\ .

Waspcruciﬁed, ver. @/ i the com-
parison shows us that died really = was put to death
(the Greek makes this rendering quite likely): and
take a forwavd glance at vi. 21, 23a,

If iii. 25, 268 was not fully clear before, it is surely
clear to us now.

from sin—Very strong phrase and very emphatic.
It explains the assertion of ver. 2.

B, cvpdvror—" becomre one plant with*-—a most profoundly suggestive
word : Vaughan supplies “ with Him " after oJudvro., and paraphrases
buotépare Tov Pavdror avrob thus: ** United with Him in His death so as to
be like Him in it.” 6. yurdexovres—The word suggests gradual iltumi-
nation. ovresrevpofy—Mark the aorists throughout : they suggest an act
past, done once and for all. 7. Sedikaiwrar—the perfect suggests continuance
of the state when once initiated. awo—right away from,
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XLVI.

RomANSs vi. 8——14.

1. ver. 8. Reiterates the irrefragable sequence
that we have had above-—vers. 4, 6.

2, vers. 9, 10. But (a) does that death (ver. 8)
preclude a return to that which caused it ? And (b)
what has the consequent /ife to do with Holiness ?
These verses answer both questions: (&) . . . once—
But why should not Christ come and die again ?—
Do men pay debts twice ? (b)—lives to Grod—And
God is Holy, Holy, Holy.

3. ver. 11. The conclusion stated once more, very
concisely : ver. 2 is now fully interpreted, and iv. 25
unfolded. reckon—This does not mean ‘believe
that that which is not, is "’ : but ‘‘ realise that that
which 7s, 1s.”” It is not a pious fiction that those who
are grafted into Christ were put to death and now
live, but a fact : in Christ Jesus. This goes equally
with either half of the verse : and alone makes either
half true. , '

4. vers. 12 14. The true I, the new I, is therefore
as Christ! (*“As I am, so ase ye in the world ).
Therefore it bears the same relation to sin as Christ
did in the world ! What is that »—See Mt, viii. 20a,
Jn. xiv. 30b. Itis plain therefore that the commands
of these verses are not a new law, but simply “ Be
thyself.”” The why to be good s the how to be good.

Do we now understand what is the meaning of—
“ crucified . WY
put to death}wztk Chyist,
““ Christ died unto sin *’ (whose ? see iv. 25),
‘“he that was put to death has been justified *’ ?
There is one link, and one alone, that makes a true
logic out of all these: and that is the connection
between sIN and peatd. Ch. iil. 25 hinted the
meaning of this connection; v. 12 shadowed it;
vi. 21-23 proclaims it aloud.

9, amobrijorer—a characteristic Greek present: ‘ hath, or shall have,
anything to do with death.”” 9 and 14, «xvpedeww—a lordship implies
rightful authority (éfoveia)—see Lk. xxii. 25. This idea, when pondered
on {see above, § 4), greatly aids our understanding of the passage.
11. Aoyigecfle—A continual act: * moment by moment’’ : 13. wapiordvere,
wapaorricare give the two sides—an act once for ali, a lifelong act.
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XLVII.

RomANs vi. 15—20.

The . secret is now fully unveiled. In the remainder of the chapter St.
Paul labours to make the meaning of his great revelation more clear by
another illustration,

1. ver. 15. Suggested by the words of ver. 14,
but the full unfolding of the clause comes in ch. vii.

The question is, Is the man who has escaped from
the yoke of law to become ‘‘unprincipled,” ‘law-
less ”—in short, vicious ? Does this free grace make
any demand on its subjects ?

2, ver. 16. servants (slaves) obedience—See
above, dominion (lordship), ver. 14 ; reign (be king),
ver. 12. Every one of these words bring in the idea
of #ight, rightful ownership. sin unto death—
What does this mean ? ’

righteousness—The Greck word is that which
has so far always meant justification.

3. ver. 17. In this verse we have a beautiful
definition of Faith. wver. 18. made free—How ?
Who “ paid the price of sin ”’ ? TFor slaves are not
freed without a price to their master.

righteousness—Again, this is the word that has
all along denoted the justified or reconciled state.

4. ver. 19. The first clause is parenthetical : we
shall see reasons presently for heeding its caution,
and not pressing the simile of this section too far.
In the second clause the exhortation is given again.

Let us look especially at that last clause. Does it
not show clearly that righteousness (justification)
‘and sanctification (holiness) are not the same thing,
but rather two things related as cause to effect. The
former is the attitude described in ver. 11; the latter
is the fruit that must, should, and will inevitably
result. Cp. Jn. xv. 3, 4—a passage very suggestive
in this context.

If righteousness does thus mean the sfafe of acceptance, what must its
correlative gin mean ? Not wickedness, but the cause of wickedness,
namely—what ?

5. ver. 20, If westill think that sin and righteous-
ness = good and bad conduct, read *‘ good conduct *’
and ‘“bad conduct’ here, and see what sense comes
out. In reality the meaning is far deeper. '

1b. vmo vémor—The accusatives mark motion from one state into another
16. Swxatootry: see i 17. The sense has been uniform throughout,
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XLVIII.

RoMANS vi. 21—23.

1. ver. 21. St. Paul finally bids them look first
at the past with redeemed eyes—spontaneous feeling
itself will give the answer to vi. 1-—and then at the
corresponding future, which—thank God—they had

avoided.

N.B.—Another system of stopping in the Greek gives the following :
“ What fruit had ye then ? Things whereof ye are now ashamed ! ”* etc.

2. ver. 22. The converse. ¥ye have—The Greek
might be the imperative. If there is simply the calm
statement, what does this show as to the absolute
necessity of true forgiven-ness producing holiness,
even as ‘‘ the earth bringeth forth fruit of herself ”’ ?

Nevertheless, the imperatives above give us the
other side—freewill is not lost sight of : A man must
““ yield ”’ himself to the influences under which he has
come, He has the #ight to do so!

3. vl 22, freed from sin . ... sanctification ... the end, eternal life.
v. 1, 2. justified by faith ... ... glory of God
Y. 9 justified by His blood ... saved.
v, 10. reconciled through the
death of His son } - saved.
viii. 3. viii. 4. viii. 11, 18, 19, etc,

and 1 Cor i. 31, righteousness. sanctification. redemptmn

Thus in vi. 22 are we reminded of the three great
epochs of the Christian life.

4. ver. 23. For—What does this explain ? We
should scrutinise every word of this pregnant verse.
Contrast wages with free gift (cp. vi. 4).

We have noticed before the first clause : it is most
significant. Look at iii. 25, 26, iv. 25, vi. 7 again
and again in the light of it The penalﬁes of God
are of the nature of inevitable results. Is not this
the principle that works throughout nature ? Is it
possibie for conscience or reason to revolt ?

5. As for the words death, life in this verse,
chapter, and book—and indeed throughout the Bible
—the meaning of them, in regard to the eternal {future,
can only be fixed by ﬁndmg what meaning, if any,
suits all the contexts. .

22, éxere imp. or ind.
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“XLIX.

THOUGHTS ON ROMANS vi.

1. There are two passages in which the same deep
truths as are found in this chapter are enunciated.
Let us look at them :—

2 Cor. v. 14-21,
Col. iii. 1-5, 9, 0.

Especially is the keynote of the chapter—viz., the
death of the Word made flesh, and man’s real appro-
priation of that death in appropriating Him—brought
out in 2 Cor. v. 14 (where therefore = “in that
death "} and 17 ; and Col. iii, 3 + 2.

The spontaneous effects, in the new life by resur-
rection, are equally clearly shown, 2 Cor. v. 13,

Col. iii. 1, 2 (ver. 5 contains an

idea we shall find in Rom. viii.).

2. As for the great question—Why did the Word
made flesh die ? and what is this death in which man
by faith comes to share ?—nothing in the Romans
goes further than the astonishingly beold words of
2 Cor. v. 21.

3. There is just one thing of which we should beware
(see vi. 19a). St. Paul personifies sin, calling it a
master ; hinting that a price was paid by God in
Christ to #¢ to buy back its slaves.

But 7s sin a Person: or is even Satan a rival
potentate equal with God and exacting terms from
Him ? Perish the thought!

Such expressions in ch. vi. must be balanced by
the less figurative words in iii. 25, 28, and by viii. 3
(last clause, cp. Jn. xvi. 11 ; xii. 31), where it is plain
that the powers of evil got but little *‘ satisfaction ”
out of the Atoning Death, and that the only “ right ”’
that was demonstrated was that of the Majesty of the
all-embracing God—the right, nay the daty, to
maintain the equilibrium of a universe dependent for
its very existence on moral laws.

4. And since netther man nor angel could thus
demonstrate His righteousness, God demonstrated it
in Himself—z2 Cor. v. 19.
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For Wnited Study,—VIIL.

. 1. St. Paul having in v. conducted his heavers in
thought to the final glory, what vemains ? What 1is
the bearing of ch. vi. on the course of the argument ?

2. Let us unfold slowly and with the utmost care
Vi. 1-11.

3. What then is the true voot-appeal to Christians
to lead a life of holiness ?

4. Does Vvi. add anything to iii. that shows yet more
clearly way CHRIST DIED ?

E
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RoMans vii, 1-—4.

Holiness (sanctifieation)! - Thus the new note was struck in vi, 22;
in that chapter we saw the ground of Holiness—*' your old self died: be
your rightful self.”” Butis this ** the law *” back again ? Can the law which
failed to procure our acceptance procure our holiness?  St. Paul in ch. vii,
shows that the law cannot do this either ; and, in viii, that the new com-
mandment is very far from being the old law dressed up anew.

1. ver. 1. There is really next to no pause
between the two chapters. What verse in vi. 1s St.
Paul picking up now? law ... dominion-—Both
these words are in that verse.

a man = A human being (dvépimov not drépés).

The last clause of the verse is the emphatic one.

2. vers. 2, 8. St. Paul now gives us an illustration
from common life. Death makes a thorough re-
adjustment of ties and rights possible, and even
necessary. from the law of her husband—The
last three words are important.

3. ver. 4. It is a little doubtful whether we can
make a thorough identification between all the details
of the simile (2, 3) and the reality (4). At first sight
it looks, does it not, as if the parallel were irregular :—
in the simile, it seems to be the husband that dies ;
in the application, the soul, the bride herself.

If so, the lesson of the simile is the general onc
noted in § 2.

But others make the following identification :—

the husband ... ... the old self (ye, ver. 4a):
the wife. . . . . . . .. the new self (ye, ver. 4b):
the law of the husband . the law condemning the
old state.
See vi. 6, 8, 11 . .. It is well worth thinking the

matter out; but it is seldom wise or fair to press
parables too far. -

4. ver. 4. dead to the law-Must this not, and
can this not, be interpreted in precisely the same way
as dead to sin—ch. vi.? In fact, it is the same
event that i1s spoken of here as there. What ! is the
law the same as sin ? We shall see the conneclion
in a moment—perhaps it is already fairly clear.
through the body of Christ—Again ch. vi. explains.
4b = vi. 22.

1. xupeerier-—conveys idea of rightful lordship. 2. % ... 7¢ . . . denote
typical instances. 4. éfavard@qre—the comparison of this with awefdvouer

(vi, 2) makes us feel we were not wrong in translating the latter, * put to
death " : we might say, “ executed,”
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LI.

Romans vii. 5, 6

1. ver. 5. in the flesh—The first introduction
of an idea that will assume great importance soon.
Itis a great point of contact with Jn. i1i. The mean-
ing is fixed by refercnce to vi. which were through
the law ! —truly a startling announcement. It is
explained presently : just now, let us refer back to
iii. 20b, v. 20.

2. ver.bb. - Cp. vi. 21,

3. ver. 8.—Ch. vi. alone can interpret.

The last part of the verse introduces, after that
quiet manner to which we have grown accustomed,
a momentous word-—spirit. Ch. viii. devclops this
word. Contrast flesh ver. 5. of the letter—what
manner of keeping the law does this suggest ?

4. What was its cardinal principle ? X. 5 and
Gal. 47i. 10 i1s the answer to the question.

5. We should read this section vii. 1=8 and also
ch., vi. with the idea of RIGHT (&ovsiz) in our mind.
There is

the 7ight of sin over the wilfully separate from

God :
the #ight of those in Christ to be holy (see
Jn. i. 12

the dissolution of rights by death :

and, above all, the connection between sense of right
and power. The latter is the secret of ch. vi.

6. rarnpyifnuer—Vide Gk. note in XX, JovAevewv—characteristic word
in Vi—xauréryre . . . wadoudryr see Vi 6 and 2 Cor. v. 17.  myedparos—
characteristic word of viii.
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LII.

RomaNs vii, 7—T12.

We must keep in mind that the question before us is—Has law the power
to make men holy ? We now come to one of the most striking passages in
the Epistle. If there is still one who thinks and feels this Epistle to be a
cold and formal treatise, this chapter will undeceive him., We have here
profoundest depths of emotion. There is a personal ring through all. Yet,
as we shall find, this, the most autobiographical chapter in the New Testa-
ment is the one which it is at least easy to use in detail as biographical.—Let
us approach this unbaring of a soul with all sympathy and reverence.

1. ver. 7. The inevitable question, ¢nvited (onc
feels) by the intentionally bold language of St. Paul
(through the law ver. 5), comes at last.

God forbid-—St. Paul’s passionate No! How=
beit—Concedes that the notion denied is founded on
a certain {rue idea : there 7s an intimate connection

between sin and law.

2. 7b. We have had this before in a parenthetical
remark in iii.

I—St. Paul strangely rarely gives his ‘ experi-
ence ' : (see the extraordinary rcticence of 2z Cor.
xii. 2}. This seemingly autobiographical I is what
gives profound interest and vivid colouring to the
chapter. Let us keep Saul, youth and boy, before
our mind’s eyes. ecveting—Which law said thou
shalt not covet? What strikes you about this
commandment as compared with the rest ?

2. vers. 7, 8. Not the law’s fault therefore.
Whose fault ?

3. ver. 9. Intense sadness and pathos mark these
words. Yet how hard it is to determine of what
epoch in his life Paul is speaking! In every century
men are divided. Every man must decide as God
leads him.

4. ver. 10. which was unto life—An ample
vindication of the apparently much-abused law,
indeed. Cp. Gal. iii. 21. And was not the primal
command to Adam intended for life ? I found—
Again whose fault ? Ver. 11 restates vers. 7, 8.
ver. 12—A lavish vindication! good—Even in-
cludes the idea of kindly—see v. 7.

i

7. éyvwr I did not get to reccgoise (sin, as such). é&\eyor Note tense.
8. agopui—A base of operations, xwptis, etc, sin depends for existence
in the presence of law, 9, éyd emph, 10, améfavor—aor, Contrast the
impf éméxrever (11).
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Romans wvii. 13—20.

To the two ideas, the goodness of the law, and the badness of self, this
section, we shall see, adds {wo others. We should notice the weary mono-
tony of these verses, as they helplessly turn back and back upon themselves,
as though in a circle from which there is no exit.

I. ver. 13. gool (dyabév)—We saw in v. 7 that
this contains the idea of bemevolent. The law even
benevolent !

The verse is parallel to 73 but contrast sin (7) .
death (13). And13bisa clearer statement : cp. V. 20

2. ver. 14. We should notice that the tenses
suddenly change: henceforth they arc present.
spiritual. In this word the vindication reaches its
climax : carnal =in the flesh (ver. 5). sold—
Word of ignominy! ver. 15—Now comes the third
ideca. know not-—That is, vecognise, as one recog-
nises a friend in the street. The third idea, ““ a house
divided against itself.”

3. vers. 18, 17. The fourth idea, “a decfeated
self.”

I consent—Not only i§ the law not sin; but it is
positively recognised as good. ver. 17. now—
Not temporal : the word = thevefore.

4. ver. 18. in me that is my flesh-—Important
words. If spivit means the whole man turned God-
ward, flesh means the whole man cwerted from God.
See Study XXXV,

5. verg. 18=20. The weary round again.

. 13. davp—suggests light throwa oia something secretly existent. 15.
9é\w—hardly so strong as I will: parallel with wioe : seems therefore to=
I like. 17. vvvi—inferential. 18, mapaxeirac—Ilies to hand, within reach.
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RomaNs vil. 21—25.
The plaintive voice speaks its grievance once more, in still clearer words.

1. ver. 21. The summing up: this is not mere
chance ; there is a law or principle underlying all.

2. ver. 22. delight in—Even stronger than
gladly consent of ver. 18. the inward man—Is this
identical with tie new man ? We must not be too sure.

ver. 8. Each of these warring selves has its own
law or principle of action, and gives its own impera-
tive; let us notice the extreme vividity of the
metaphors. There is civil war going on.

It is plain that we caunot give a uniform sense to the word law in this
chapter ; least of all does it merely mean Mosaic law,

3. ver. 24. Through the forced calm of this
self-analysis brealks the loud and bitter cry of the
wounded soul. It was no mere pathologist who
wrote this chapter, with a purely scientific interest.

the body of this death (vide margin). Sece
vi. 8, and the two explanations there suggested for
body of sin.

4. ver. 28a. But at the very climax of the
wretched story, the loud and bitter cry has to give
place to a cry of joy, forestalling the second and
. Joytul voice that speaks in ch. viii. through Jesus
Christ our Lord—The cadence again! Cp. iv. 24,
v. 21, vi. 23.

5. ver. 26b. And after this, the conclusion is
calmly stated. We must remember that the question
was—Can the law make a man positively holy ?
Here, then, is the answer.

23. voés—N.B. not wvedparos. vots=the reason, whether the intellectual
or the practical, with which intelligent man is endowed.
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LV.

TuHouGgHTs ON ROMANS vii.

‘We have beyond doubt felt the difficulty of this chapter. Is Paul speaking
wholly of his own experience ? Can you apply it all universally ? Is he
altuding to the regenerated or unregenerated man ?

There is uuparalleled disagreement on these points. It is impossible
therefore for this handbook to decide on, or even recommend, any one
solutiou. Every reader must form his own conclusions, which will depend,
indeed, upon the views he ultimately takes concerning the ultimate
problems of existence. :

Still one or two thoughts may be suggested here—
prolegomena, as it were, of this chapter :—

(1}, “Can law make a man good, since it cannot
make him acceptable ?’° This, it is allowed on all
hands, is the subject of the chapter.

{2). Any one can see that the asking of such a
question is quite justified when the regenerale man is
intended. ‘“ We quite allow,” objectors might say,
‘““that the works of the law cannot in themselves
secure forgiveness, acceptance and life. But once
justified by grace, shall he not become holy by
devotion to the law ?”’ See Gal. iii. 3.

(3). But is there any sense in asking : “ Can the
law make an wunregenevated man holy ? sanctify him
before he has acceptance with God ?”’ One would
think not, but that there are Christians who think
this very thing.

{4). This chapter describes the discovery of a man
who gives law a fair chance, i.e. makes it his whole
object and sole rule, and takes no ally to help him to
keep it. This is what such an one finds : this what
Paul found. But is it not plain that the number of
men who do this is limited ? What a commentary the
chapter is on the easy-going and the frivolous !

(5). Whatever be the solution of the minor diffi-
culties, we are safe in saying that the main conclusion
is : given the best chance in the world, law of ifself
is powerless ; in fact, the better the chance the deeper
the failure.
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LVI

Law,

And what ¢s this “ law ** of which we have heard so much ? Certainly one
ought to get clear notions about this, otherwise one runs the risk of talking
much about what conveys but little meaning to oneseif,

It is clear that law does #of mean the Mosaic law
simply : see ii. 14, 15. All allow that Paul regarded
Moses’ law as simply the most perfect and authorita-
tive example of something possessed by all men and
all nations. Ch. wvii. therefore, even if Paul of
Tarsus was thinking chiefly of his experience of
Moses’ law, is of immeasurably wider interest than
that. It is a philosophy of morals and of history.

Neither is law something different from or hostile
to Gop. Paul calls it spiritual (vii. 14). And see
what Ps. xix. says of it. In short, it is God’s law.

Why then is it variously represented in the Bible
itself now as something sweet and gentle; now as
something stern and inexorable : as bringing blessing
to men ; and bringing cursing : as easy of fulfilment,
as impossible of fulfilment : as drawing to God and
alienating from God : as sin’s worse foe and sin’s
best friend ?

The question is the same as the question, why is
the world to some men the very glory of God, to
others ‘‘ the world,” the very realm of Satan ?

Does it not depend on the attitude of the man in
question towards God and towards self ? See Study
XXXV. There is the Godward man (Ps. cxxiii, 2);
and the self-ward man (Phil. iii. 7—** gain to me ”’).
Is it not the latter, however violent his efforts, who
finds the law as Paul continually represents it—hard,
inexorable, damnatory, and painfully unsatisfactory
and disappointing ?

And, thus understood, is the experience of anyone
who is capable of self-analysis one whit different
from his ? .
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For Wnfted Study.—VIIL

1. How s vil. led up to—what is the connection
between it and vi.? |

2. Should it not be the object of members of the circle
this week to get cleay the various possible intevpretations
of vers. T=25 vather than finally select any one as
authoritative ? To this end, perhaps each should give
the solution (if any) that commends itself at present to
him—iogether with the difficulties he vealises that
militate against it. If, at the end, an interpretation
satisfytng all demands and meeting all objections dawns
out of the collection, so much the better. If not, not
wuch the worse : the main thing being to get the main
issues clear.

3. What, at any rate, is the cleay conclusion of this
chaptey . with what cleay nolion do you pass to viii.?

4. What do you think was tn the mind of St. Paul
when he thought, wrote, or spoke, the word LAW ?
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LVII.

A RETROSPECT BEFORE ENTERING ON CH. viii.

Let us spend to-day in taking stock of our position, ere we come to the
great culminating eighth chapter. For this chapter picks up and finishes
off, and weaves together many strands of thought which have come down
from preceding chapters.

1. Chapter v., we remember, showed us that tke
Same Lord who was the guarantee of a man’s salvation
at the first, would be he guarantee of that man’s
salvation at the last; and the glory of this final
salvation was just hinted (v.2b).

2. But what of the intervening years of pilgrimage ?
Who is guarantee for them ?  And of what nature are
they to be ? Ch. vi. answers this latter question :—
the very essential nature of the first stage of a man’s
salvation determines, as a cause determines an effect,
that these years shall be marked by holiness.

The key-note word is present, A.V. yield. ¢ Holi-
ness is now yours by right: take it.”

3. And who guarantees these years of holiness ?
Not law |—that commenced from the outside . and this
very outsideness is the proof of a rebelling will within
(vil. 1=8. See esp. ver. 6 and Jer. yxxi. 31-34—°"in
their inward parts, in their hearts 7).

4. And then followed that mournful passage vii.
7-25—a sort of parenthesis, proving how law, with
the best chance in the world, is useless, because it
presupposes a God-separated will.

No ; law, as such, is useless, and to slip back to it (as
the Galatians found) is to slip back to condemnation.

5. Who then guarantees these intermediate years
of pilgrimage ? To whom are we to present our
bodies (ch. vi.) ? What takes the place of law
(ch. vii.}) ? Who will conduct us by natural steps to
the final glory hinted at in v. and vi.22? And what
s this glory ?

6. To all these questions ch. viii. replies, though the
answer has already been hinted in vi. 23, vii. 6b, 26a.
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LVIII.

RoMans viii. 1, 2z,

There are many strands then to pick up and weave together, We shall
not, therefore, be surprised to find this chapter recapitulating, while adding
features of its own.

1. ver. 1. therefore . .. no condemnation—The
words reach far back, but they also are influenced by
what immediately precedes. Calm succeeds a storm,
and the depth of its calmness is measured by the
wildness of the storm. What that has gone before now
compels Paul to reassert no condemnation ? To what
does therefore refer ? to them that are in Christ
Jesus—Very emphatic : “ them who have come into
(vi. 8) and abide in (vi. 11) CHRIST.” now-—
Emphatic. ‘“Neither in the past nor in the future,”
said ch. v.; “but in the present—yes /"’ suggested
vii. 7-25; “‘ nor yet in the present,’” says viii. 1.

2. ver. 2. See above vii. 23: ah, now the stronger
man has entered (Mt. xii. 29), and turned the scale.
This life of freedom is the sign (for) of the reality
of forgiveness.

This way of taking the verse makes law =principle
as in vii. 23. But if one takes law = commandment,
moval imperative, then for explains ver. 1. The
external command imposed on a rebelling will
(vii.'7, 8) has become the internal command adopted
by the surrendered will. And this makes a/ll the
difference in the world, as Jeremiah prophesied— jer.
x¥xxi. 31-34. Is not this reconciliation just another
way of saying ‘“no condemnation” ?

We should think out the connection of vers. 1 and
2 for ourselves.

3. ver. 2. spirit—Where did we first meet this
momentous word ? See vii. 8. Perhaps this
reference helps us to interpret the verse.

Notice the silence about this Spirit hitherto. This
chapter is full of the Spirit. .

What is the work of the Spirit ? Those of us who
studied thesecond halfof St. John seemed tofind clearly
that it was—to make Christ, and Christ’s work, ours.

If so, has the Epistle so far been really silent about
Him, even though His name has not been mentioned ?
See, e.g., vi. 5.

1. év xporg—see V. 1, 11; vi. 11, 2, d\ev@épwoer. Note tense, once
and for good. oe—u.l. ue: possibly the object was originally unexpressed.
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LIX.
Romans viii. 3, 4.

1. ver. 3. Why must “1" be set free from all
necessity to consider this latter law (ver. 2) ? This
verse gives the answer.

The verse takes us back to the very beginning of
the heavenly drama: to ch.iii. We have seen, fully
seen, why it was the ‘ weakness of the flesh ™ that
paralysed the law (see vii. 12, 13).

2. God must do all (z Cor. v. 18), all.

Compare closely Rom. viii. 3 and Gal. iv. 4, 5.
The two passages help to explain each other: see
also iii. 24=26-—the great passage, of which this is a
sort of restatement.

3. his own son—A son, though subordinate to his
father, is equal in nature.

in the likeness of sinful flesh— Jesus was not
only /ike, but even one with us in all things—one thing
only excepted. What was that ? See Heb. iv. 13,
This explains the language here.

and (as an offering) for sin-—chs. iii. and wvi.
have shown us how this was. Heb. ix. 28 is exceed-
ingly illuminating here.

condemned sin in the flesh—The law only did
this on paper (Godet). No doubt the sinless life of
Jesus condemned sin by contrast; but this passage
and ch. vi. make us to know that it was not the Zife of
Jesus that effectually condemned sin for us—but
what ? If certain expressions in vi. made it seem as if
sin derived some satisfaction from the death of the
Son of God, this passage shows us how much satis-
faction it got ! Strange. yet profoundly true, that the
hour of its triumph was the hour of its deadly
wounding ! See Jn. xii. 31-33; xvi. 11; Lk. xxii. 53b.

4. ver. 4. that . At once the purpose and
the result (ch. vi.), the ordinance of the law . .
in us- Not by a renewed slavish attention to it
(ch. vii.), but . . . 4b.

8. 76 édvvarov Tob v.—in apposition‘to the rest of ¥vv. 3, & 715 (our)
oapKos . . . gapkos apoprios. wept apaprias. A well-known sacrificial
formula.
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LX,
RoMANS viii, 4—38.

I. Ere we leave ver. 4, let us notice that it repeats .
but also completes the secret of holiness as given in
vi. ‘“Sin has lost its rights, the flesh has lost its
rights ’—that is pretty much the same in vi. and
viii. (e.g. vi. 12, and here viii. 4). But after the
Spirit is more definite than the vaguer language of
v. 13: how much more we shall see.

the Spirit—Does it mean the Spirit of God, or the
spirit of man ? We shall find it sometimes impossible
to decide, so indissoluble is the connection in -the
redeemed. See ver. 9.

2. Why are the walk after the flesh and the walk
after the spirit so mutually exclusive as ver. 4 makes
out ? Ver. B answers.

mind—The Greek word is far more expressive:
“thinks and wills.” Well, no man can serve two
mbusters,

3. ver. 6. Another reason for impossibility to
serve these two masters,

4. ver. 7. But does the mind of the fleash mean
death? This verse explains this hard saying.

neither indeed can it be—That is the root of
the matter. For the flesh, by itself, just means the
lower life—the self-pleasing life—the brute-life—the
conceited life : it just means the God-blind life.

Is not this, then, death? Is not this enmity to
God? Don’t we see that they that are in the flesh
cannot please God (ver. 8, cp. XXXV. § 4, and
vii. 18)°?

5. But, we say, is the flesh which was made by God
evil ? Of course the flesh means much more than
physical flesh. But, even in that case, suppose a man
whose sole guide in life was the dictates of his own
desires (natural desires, if we like)—would that man’s
life please God and be a thing of beauty ?

6. Have we not simply to understand St. Paul to
accept his words ?

B, 6. dpoveiawr—dpévnua. The word includes ideas of willing as well as
of thinking. 8. 8é—** and, on the other hand.”
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LXI.

Romans viii. 9—11.

Ver. 9 picks up 4b.

1. We should not fail with the utmost care to
compare with this whole passage Jn. iii. 3-6—a
passage which equally illumines and is illumined by
this one. if so be that the Spirit of God . . . ete.
(ver 9). Cp. St. John’s born of the Spirit.

2. This ninth verse shows us clearly the connection,
yet contrast, between our spirit and God’s : they are
quite distinct ; yet ours is quite dependent on God’s.
Spirit of God . . Spirit of Christ . ., . a deeply
significant repetition! What do you glean from
this repetition ? Cp. Jn. xiv. 26, xv. 26.

3. vers. 9, 10. 8pirit of God. in you...Christ
. . in you—Another marvellously significant con-
nection, full of illumination. Let us see too and
admire the identity of St. Paul’s revelation with St.
John’s—]Jn. xiv. 17, 18 (the Spirit of truth . . . I).

Is it not opening up now—the reason why ke
Spirit is the secret of holihess ; why we should yield
to the Spivit 2 Christ in you!—cp. Jn. xvii. 26b,
Col. i. 27b—the Spirit knits to Christ.

4. the body is dead because of sin—Ch. v,
showed us how physical death had come upon the
race. And upon the race shall it be till the end.

righteousness—According to uniform usage, this
= justification : ‘“because of our having been
justified ""—exactly the argument of v.1-11, cp. v. 18b.

5. And now watch St. Paul's pace quickening
eagerly towards the final goal :—ver. 11, “ one day
even our bodies shall partake in the life at present
denied them . . . through His Spirit dwelling in
you—and the agent once more is H#s Spirit.

And what day shall that be ? The day spoken of
in 1 Cor. xv. 26, 51-54 (then); the day of glory.

9. eimep—*“if, as I know He does, . . .” 10, név concedes scmething :
8¢ takes away the force of the concession, and 8¢ (ver. 11) takes away
the concession itself. 10, 11—vexpdy . . . fvyrd.
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Romans viil. 12—14.

Already has the eager spirit of Paul strained to get away and speak freely
about the final glory: in v. we saw this; again in vi, 22; again, and in
clear accents, in yesterday’s passage—viil, 11. Yet once again he reins
himself back, and speaks yet once more of the ** little while between,”

1. ver. 12. So then—The inference has grown
not a little in force, has it not ? since last we had this

great thought—wvi. 11 and vi. 18. And a great
thought it is : let us ponder it this once again :—

not debtors to the flesh . . . It has lost its
vights, its prerogative, its possession! It has been
bought out : we owe it no allegiance, no service, no
duty ! Our right is to disown it, to repudiate it.

debtors to the spirit—We have the right to be
holy : all the rights of the old life have passed over
to the new.

2. ver. 13. The old self has lost its »ights rather
than its powers completely (else why not perfection
at one stroke). This verse shows the course that
progress in holiness will take. ' ‘

“The old self has been put to death {vi. 6)—why
then mortify (put to death) ? "’
Is not the rest of our life to work out what faith has

already done ? See Coal. iii. 3, 5—' ye were put to
death . . . put to death therefore . . .”

3. ye shall live—He is hasting once more to that
eternal life of glory.

4. ver. 14. What is the force of this for?

gons of God. A new vista opens out with these
words—a vista made familiar to us by Jesus Christ.
See, too, Jn. i. 12.

12. Apa ofv—very strong inference.’ 13, ué\here—of sure, certain
result,
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RoMaNs vili, 15—17.

1. ver. 15. Sons of God has introduced a new
and perhaps strange thought to his hearers. He
explamns it in this verse, by showing the opposite
thought and making them feel that only the former
is true. again—That is what you had—unwilling
slavery; and the opposite of that . . . see Jn. viii.
31-36.

2. Abba Father. The Spirit knits to Christ:
Christ in us (ver. 10}, the perfect Son, cries His own
familiar cry in us.

3. ver. 18. And thus it is no mere fancy, or seli-
arrogation that makes us feel children.

We should meditate on all that this versec means
. . . on the reality which it authorises us to ascribe
to the testimony of the heart . . .

4. And now the rein is loosened, and at length the
eager spirit of Paul leaps unrestrainedly to dilate
upon the final glory.

This idea of sonship has been the point of departure.

ver. 17. children—The oneness in nature brings
a oneness in privilege—heirs. What ncew idea does
this suggest ? joint~heirs with Christ—For the
limb is glorified with the Head. if so be—This
practically means in the Greek—because it is a fact
that. The next words go closely together .
““ because of the fact that we are suftering so as to be
glorified with Him.”

glorified—see ver. 11 ; and v. 2b.

15, 17. mm emphasises the dignity of sonship: rékre the community of
nature. 17, etmep—see LXI., Greek note,
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For United Study,—IX.

1. What is the immediate connection between ch. viii.
and what has preceded, as indicated by viii. 1?

2. Members might co-operate in unfolding viii. 1-4.

3. What does spirit mean tn these verses ¢ What
is the commection belween ouyr spivit and the Holy
Spivit of God? What is the work of the latter as
vevealed in these verses ?

Those who have studied the subject of the rorLy sPIRIT in other books,
especially St. John, should by all means contribute their knowledge to
illumine this passage.

4. What is the voot-meaning of the word flesh ?

Is flesh essentially sinful ? ov why is i so often
connected with sin ?

F
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LXIV.

RomaNs viii. 18, 19.

St. Paul has at length reached, and rested on, the word glorified (ver.
17). How are we to conceive of this final state ? What are the evidences

of it here below ?

1. ver. 18. for—To what does this call attention
in 17?2 revealed = unveiled.

2. ver. 19, for—This verse intensifies both the
correlative ideas of ver. 18. Let us be aware that
these two verses are throbbing with life and ecstasy :
picture every word (for the words are indeed pictures)
—glory . . . unveiled . . . like some dazzling
radiance breaking through the dark covering that
has long pent it up. But lo! not merely from the
heaven of heavens is the irradiance to burst out
(ver. 19); hidden still, but glowing none the less, it
burns within millions here on earth (the sons of
God) ; from whom the wrappings shall be torn
(revealing), in the great day.

Compare this great idea with ii. 5-11, 18. The
two passages illumine each other.

Does not all this greatly help our conception as to
the great Day—its use and its work ?

3. But we have not yet finished with the pictures
of ver. 19. ereation-——We cannot limit the word
(except, perhaps, by the word here contrasted with it) :
what does creation include ? earnest expectation
—The Greek word is highly picturesque-—it suggests
a person with head intently turned in one direction,
eyes straining towards some distant point—a monu-
ment of waiting : waiteth for—the Greek word adds
fresh details to the picture forming in our minds :(—
the Figure’s arms are stretched out towards the
distant object of its desire.

4. An unheard-of idea! we say :—dumb creation
awaiting this revelation. Why ? The next verses
partially supply the answer.

18. amoxadvdfivar-—amo, off xadvwrre veil. 19. awoxapadokia = dmo—
“off " (i.e. in some other than a normal direction), kdpa—head, Sox-——glance,
or watch, or spy. amexdéyerar—amo (as before)—éxdéxopat—to receive, or
prepare to receive, something from some one,
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LXV.
- RoMmans viii. zo-—23.

1. vers. 20, 21. Ver. 19 hassuggested that creation
is in a certain state of wunsatisfied longing at this
present time. These verses reassert this more strongly,
and suggest the mysterious reason. What do they tell us

(a) as to the dependence of creation in the past

upon an event uncontrolled by itself ; and
the nature of the event :

(b) as to untoward results of this dependence :

(¢) as to the dependence of creation in the future

upon an event uncontrolled by itself; and
the nature of that event :

{(d) as to the glorious results of this dependence..?
by reason of him, etc. = God (Gen. iii. 14-19} ? or
man ? vanity—(Cp. Eccl. i. 2, etc.)—“ Disappoint-
ment, {railty, emptiness, nothingness ” (Vaughan).
in hope . . . At the very outset the subjection was
only temporary—a prelude to a more glorious morrow.
See how soon the hope was given—Gen. iii. 15!

2. ver 22—Appeals to the general recognition of a
fact to support these strange assertions.

We see from this and following verses that St. Paul
conceives of an entire universe, spiritual as well as
physical, in a state of conscious incompleteness,
limitedness, ‘ divine discontent,” full of the pain
which comes of a longing for the

one far-off, divine event
To which the whole creation moves.

Such are the sufferings of the present timse (18a).

3. Ver. 22 shows the first of the persons of this
tragic drama.

Ver. 23 shows the second. the adoption—It is
a great day when the ‘““heir” comes of age.
redemption (mark the word ; see 1 Cor. i. 30) of the
body—See ver. 1l. With ail their exubevance, have
not even these chapters of sanctification made us feel
that the fight vs_still bitter and tervible ?

vers. 24,25. Or do some feel that the end is come
already, and that no ‘“better thing ’’ remains ? A great
mistake ! The existence of hope disproves it. were
we saved—Note tense and contrast v. 9, 10: the
comparison illumines our notions of what salvation is.

20, &ia c. acc. seems to favour referring the phrases to man (see above).
But perhaps not necessarily. 21, s ¢bopds—the article practically
identifies pfopds with 77 paratorire of ver. 20,
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LXVI.

RoMaNs viii. 26—28.

We have been told two of the persons of this divina tragedia. The third
is none other thaun the indwelling Spirit of God Himself !

1. ver. 26. In like manner the Spirit . . . To
find the likeness, compare this verse and vv. 22, 23.
A sigh can helpasigh! If the human soulin itselfis

An infant crying in the night,
An infant crying for the light,
And with no language but a cry:
He knows well for what He is sighing. wver. 27.
And such prayer cannot fail of an answer.

2. We can hardly ponder {oo long or too deeply the bearing of this verse
upon the subject of prayer. It helps us too to understand more fully verses
like Mt. xviii. 1g, zo; Jn. xiv. 13, 14 + 16; for the work of the Spirit is to
knit us into CHRIST.

Rich though this topic is, let us for the present keep in mind the immediate
context : the Spirit Himself vouchsafes to play a part in this vas{, cosmic
movement Heavenward.,

3. ver. 28. With this verse cp. 17b. We suffer
with Him, but we now (vers. 18—27) know the
meaning of the suffering, and whither it leads : cp.
v. 3, 4, of which this passage has been an expansion,
and this verse (28) a re-statement.

In short, this verse gathersup vers. 18—27. But
before we pass on, is there limitation suggested by this
verse ? Are there not those for whom even good
seems to work together for ill (Jer. xvii. 5, 6) ?

4. The final words of ver. 28 lead Paul to place
the coping-stone on his edifice.  He looks back, he
looks forward, and sees the strength of the position
of the redeemed, and the certainty of good being the
goal of their ills : for Gop Himselt was the Author of
their weal.

26. ocvvarrihauBdrerar—another picture-word: as of a man half sharing,
half bearing another’s burden. 7{—not merely the manner, but the true
object of praver is unknown to us., Umepertvyxdree—as of a man meeting
another in the way on behalffof a friend. 27. émi—might= *“ that” (after
¢ifep) or “ because.” 28. §é—but.
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LXVII.
RoMaNs viii. 29—39.

God began the work : will not He finish, and will not all things therefore
work together for good ? (See Phil. i. 6.}

ver. 29. For—Expands ver. 28. St. Paul now
places himself at the viewpoint of Eternity and of
God, the Alpha and Omega, and surveys on their
Godward side the stages of the Christian life which
he has been displaying :—foreknew—foreordained
(to holiness}—ealled—justified—glorified.

foreknew—This Anowledge in Old Testament and
New Testament always includes the idea of approving
or sympathetic or familiar knowledge. foreordained
—N.B. to what /! (many—emphatic).

Thus much in eternity : and, in time, called,
justified, glorified—he comes to a full close ih the
word which fell from his lips as it were prematurely
in v. 2, and again in viii. 17, 18, 21: but now, not
prematurely, for the tale is all unfolded. ILet us
notice the tense of glorified. So sure does he feel !

The impassioned but subdued tones of 18«30,
which succeeded the calm logic of 1-17, now pass
into a sort of lyric outburst, which quickens and
swells to its magnificent climax.

We shall recognise in every part of it elements that
have occurred before: indeed it is a more ecstatic
version of v. 1-11.

We read it to-day, and it is easy to understand.
But only life itself can be its commentary.

in Christ Jesus our Lord-—The music of this
cadence has greeted us before in vii. 24, vi. 23, v.21;
also v.11, iv. 24, iii. 26, i. 7, 6, 4. Is it not exceeding
fitting that we should meet it in this place ?

29, mpodyva—yiyrioke = to koow as g friend—almost always in St
John: e.g. viii. 55, xiv, 17. cvupdpdovs—puopdsf is the outward form that js
the essential expression of inward nature.

¥
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LXVIII.

THOUGHTS ON ROMANS viil. : THE THREE STAGES.

1. Let us turn again to 1 Cor. i. 30, where we see
the three stages of the heavenward life clearly marked.

Righteousness (justification), Sanctification, Re-
demption. In thischapter viii. these three strands are
found (in XLVIII. § 3 we saw how they were found in
the Epistle as a whole). But the chapter is not
symmetrically divided into the three corresponding
sections. Rather do they run into each other: St.
Paul passes from one to,another, and then back again.

1. II. III.
vers. I1-3  vers. 4
9, 10 II
12-17 . . . . 17
18, 19, 21

23 . . . . 23
26, 27

29, . 29

30. . . 30 ., . . 30

2. As for the final stage—we can gather the nature
of it from the rich variety of names by which it is
characterised throughout the N.T. St. Paul is his
own commentary, and all the writers of the N.T. are
commentaries the one on the other. Does not this
lay on us the absolute duty, and the pleasure, of
““ examining the Scriptures daily whether these things
are so ' ?

In this very chapter, this final state is called by
five names ! Other passages are vi. 22b; 1 Cor. xv. ;
2 Cor. v. 1-10; Phil. iii. 21; and Heb ix. 28 4
Rom. xiii. 11.

3. These last two passages remind us of the com-
plex meaning assigned to saved, salvation in the
N.T. The word is used in three tenses past, present
and future, evidently corresponding to the three
stages . of the heavenward life: e.g. Rom. viii. 24,
1 Cor. 1. 18, Rom. v. 9. The thought of this would
prevent many contentions and misunderstandings.
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LXIX.

THOUGHTS ON CH. viii. :—VERS. 29, 30.

1. It is idle to conceal that these wverses raise
questionings in every heart. It is equally idle to deny
that the best of men have interpreted them differently
from earliest times. It would be wrong therefore for
the writer to lay down his view (if he has one) as the
right one, or to suggest it as the only one.

What the different possible interpretations are wiil .
suggest themselves inevitably.

2. Let us to-day therefore simply consider certain
prolegomena—things which ought to be borne in
mind whatever conclusion one at last adopts.

(a) The course of the argument is leading St. Paul
to emphasise exclusively the piviNe work that has
effected salvation. He sees in the whole course of
a heavenward life nothing that has originated apart
from Gob.

Does not this thought give at once confidence and
humility in those who feel within them the stirring of
diviner things ?

(b) 1f one is going outside this particular context
and thinking out a complete philosophy of God and
man, the rest of Scripture must be considered. St.
Paul is not even intending to be exhaustive here.

(¢) We here penetrate into the very springs of
Being ; but in this ultimate sphere of thought we
become aware, and ought to become aware, that some-
thing baffles thought. The infinite baffles us, as it
always must, whether in number, or in space, or in
time. It is our weakness therefore that forces us to
speak of the infinite and eternal Gop in-terms and in
figures of finite time : and the very words foreknew,
foreordained, show that they but half convey an idea
which we can never wholly express.

(d) This being so—and this much ¢s absolutely
certain—are not subjects which trench directly on
this mysterious reality of the eternal absolute and
infinite, ke subjects of all others on which we should
refrain from dogmatising : ke subjects on which it is
almost criminal to force on others the conclusions
which commend themselves to our dim sight ?
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LXX.

THOUGHTS ON CH. Viil, :—VERS. 1G—22.

This is one of the profoundest passages in 8t. Paul’s writings. Does it
puzzle us ?  Small wonder if it does ; for the sweep of his thought is taking
in the universal frame of things : and who, unaided, is sufficient for these
things ?

Perhaps life and experience and length of years and they alone can supply
the light sufficient for a worthy commentary on these verses.

Without suggesting any particular interpretation,
it is possible to form some general ideas about this
great matter :—

(a) Nature, and the universe, is one. Science and
philosophy have increasingly witnessed to this fact.
Science, philosophy and religion unite in testifying
that what affects a part, affects the whole.

(b) Science, philosophy and religion unite in con-
templating man as the crown and goal of created
things.

(¢) Those two events—sin and redemption—that
influenced in an extraordinary way the entire race
of man—is it strange that they should in some way
have affected the entire framework of things ?

(d) What that way was may be difficult to conceive
—impossible to conceive fully. The clearness of our
conception will depend entirely on how clearly we
realise the oneness of the universe, and the nature
of that oneness.

(¢} Would not some such thought quicken our
sympathy and intimacy with nature, and our sense
of the presence of God throughout it ?

(/) And is such a sense of the mysiery of thmgs
wholesome or the reverse ? to know that—

There are more things in heaven and earth
Than are dream’d of in our philosophy ?
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For Wnited Study.—X. ,

1. How does the section viil. 18=30 grow out of and
expand viii. 17? Unfold these verses.

2. What can one glean as to the nature of the final
glovy from these and othey verses ? and as to ils connection
with a holy life on earth ?

3. If one accused Christianity of offering a selfish
salvation, how might we meet him ? And if one asked

us what bearing these vemote, mystevious and recondite
truths had on daily life, what would one say ?

4. How does viii, 80=89 repeat v. 1=11, and what
* have the intervening chapters added ?
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